Clement of Alexandria, Stromata, IV 18, 116

This dream comes from chapter 18 of the fourth book of the Stromata, where Clement is occupied
with the topic of love and (repression of) desire. The narrative is introduced to stress the subtle
dangers of sight. Clement is in fact much stricter than the nameless Gnostic exegete who told him
the witty story. He stands by the point that looking with desire is the same as transgressing the law.
A desiring gaze brings about “daydreaming”. Sin happens before reaching the point of “conceiving”
an image of intercourse in the mind — the Greek verb cvAloufdave being the same for both mental
and bodily conceptions. The combination of gaze and longing is an unlawful deed per se. Actually,
Clement seems to imply that the brap thus “conceived” is worse than a “regular” évop, as the man,
when awake, should be in control of his assent. This dream narrative is moreover significant
because it can be easily read against the background of both Rabbinic anthropology and stoic
philosophy. It is a telling example of Clement’s multilayered cultural heritage. In particular, the
narrative points to both the Rabbinic notion of yetzer (implicitly) and to the stoic construct of
eavtacia (explicitly). In both instances a process of internalization of external images (and powers)
is at stake.
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At this point I am reminded of someone who called himself a Gnostic. While explaining the saying
“But | say to you that everyone who looks at a woman with lustful intent has already committed
adultery with her in his heart” (Matthew 5: 28), he argued that simple desire is not to be
condemned, unless, under the impulse of desire, the deed inspired by it is practically enacted in it,
well beyond desire itself. As a matter of fact, when a dream takes advantage of mental images, it
also takes hold of the body. Historians report the following verdict uttered by Bocchoris the just. A
youngster in love with a courtesan convinces the girl to join him the following day, for an agreed
remuneration. His desire, however, anticipates him through a dream, and the youngster,
unexpectedly pleased, prohibits the beloved girl from entering his house, when she comes as they
had agreed. Upon learning what had happened, the girl still asks for her wages, saying that this was
the way she had fulfilled the desire of her lover. So, they come to the judge. And the judge, after
instructing the boy to hold out — yet in the sun — the bag containing the due wages, orders the
courtesan to grasp the shadow, wittingly declaring that for an imaginary embrace an imaginary
price be paid.



Evagrius’ “Vagabond” Dream (On the Thoughts, ch. 9). Greek text as in Paul Géhin, Claire
Guillaumont, and Antoine Guillaumont, Evagre le Pontique: Sur les pensées, SC 438 (Paris: Cerf,
1998), 180-84.

"Eott daipov TAGVog AeyOUEVOC Kol DTTO TV €0 LAAIGTO TOTG AOEAPOTC TAPIGTAUEVOG, OOTIG TEPLAYEL
TOV VOOV A0 TOAEWG €iC TOAMV Kol Ad KOUNG €1g KOUNV Koi And oikiog €ig oikiav, yiAdg dffev Tog
GULVTLYIOG TOLOVIEVOV KO YVOPILOLS TIGL GUVTVYXAVOVTO Kol AaAoDVTO LakpOTEPO KOl THV oikelov
TPOG TOVG ATOVIDVTOS KATACTAGY dtopOeipovTa Kol pLokpav YvOUEIOV Kot OATyoV TH|G YVDCE®MS TOD
0cod kai tfig dpetiic kol Tod maryyédpatoc MOV Aappavovta. A&l ovv OV dvaympodvio TodToV TPELV
n60ev 1€ ApyeTon Koi TOD KATOANYEL OV Yap €IKT] 000E MG ETVYE TOV LAKPOV EKETVOV KUKAOV EpyaleTar,
AL TV KaTAoTOGY TOD Avaywpodvtog dtapbsipat fovAdpevoc tadta Tolel, tva Ekkavbeic £k ToVTmV
0 voig kai &k TV TOAL®V cuvTu BV PHeBucbeic evBEms 1@ Thg Topveiag 1 T® ThG OpYRG | T@® THG AOTTNg
daipovt mepméan), oitiveg LAAMGTO AHOIVOVTOL THE KATAOTAGE®MS 0DTOD THV AOUTPOTNTA.

AN fUETe, glmep Exopey GKOTOV TOD YVAVOL GOPAS TNV TOVTOL Tavovpyiav, pun Toxéws edeyEnueba
TPOG AOTOV UNOE PUNVOCHOLEY TO YIVOUEVE, TS KATO dtdvola TaG cuvTuyiag EpydleTot Kai tiva TpOmoV
kat’ dAiyov EAavel TOV vodv Tpog TOV Bavatov, émel pevéetal e’ MUdV: Opdcdot yop TadTo TPATTOV
00 katadéyetar kol 00dev Aowmodv eicdueda oV padeiv domovdakapey, GAAY GAANY piov Huépoy fj kol
JELTEPAY GLYYWPNOMUEV AOTA TEAEIDSOL TO dPALLD, Tva AKPIPDS LoBOVTES 0DTOD TO GKELAOPM O AOY®D
petd tadto EAEYYOVTEG ADTOV PUYOOEVCMOEV.

AAN émetdn) katd TOV kapov oD mepacpod cvpPaivel teBorlmpévov dvta tov vodv ur akpipdg 10eiv
TOL YIVOUEVQ, LETA TV AVOYDPNGLY TOD daipovog ToDTo YivEsHm: Kabesheig LvynUOVEVCOV KATO GEAVTOV
TV cvuPePnkdtov ot Tpaypdtov, Tobev 1€ pE® Kol Tod Emopevong kol &v moim Tém® cuveAEONG
V7O T0D TVEVUATOG THG mopVvelag T Thg OpyNg Ty TG AT, Kol TAS TAALY YEYOove TA YIVOUEVO: TODTO
katdpade kol mopadog tf) pvnun v’ &xmng ErEyyev adtov Tpootdvta Kol TOV KPLRTOUEVOV VT’ adTOD
TOMOV KATAUVVE Kol G 0UK akoAovdnoelg avtd Aowrov. Ei 8¢ fodiet kai €ig paviay avtov
npookarésacbat, EAeyEov aTOV €0OVE EmoTAvVTa Kol TOV TPpMdTOV TOTOV €l OV €ioA0e MOy®
QOVEPMOOV Kol TOV dEVLTEPOV KOl TOV TPITOV: TAVL YAP YOAETAIVEL U1 GEPMV TNV 0UGYOVNV: ATOIEEIS
d¢ Eotm 10D Kaping oe EOEYEachHaL TPOC aTOV TO TEPEVYEVAL TOV AOYIGUOV GO GoV- AdHVOTOV Yap
OTHVOL QOVEPDG EAEYYOUEVOV.

Todtov 8¢ tNBévTa oV daipova dadéyetor Hrvog PapHtatog Kol VEKPOGIS LETO YuypOTNTOG TOAATG
TV PAe@dpmv Kol ydopot dmelpot kol wpot Bapodevol Kol VopKOVTESG, dmep Tavto Tfj GLVIOVE®
TPOCEVYR OAVGEL TO TVED LA TO dylov.



Evagrius’ “Vagabond” Dream (On the Thoughts, ch. 9)
Trans. Columba Stewart

There is a demon called “vagabond” that usually approaches the brothers around dawn. It leads the
intellect from city to city, from village to village, from house to house, so that it has [what seem to be]
simple encounters. But then it runs into people it knows and talks a lot, destroying its normal condition
in these meetings and gradually becoming far removed from the knowledge of God and of virtue, even
to the point of forgetting its profession.

It is therefore necessary that the anchorite watch this [demon], both where it starts and how it plays out:
for it is not randomly or by chance that it makes that long circuit, but it does these things wanting to
destroy the condition of the anchorite so that the intellect, inflamed by these things and intoxicated
from many encounters, straightaway falls prey to the demon of lust, or anger, or sadness, which
particularly ruin the brightness of its condition.

But since we have the aim of knowing clearly the cunning of this [demon], we should not rush to
address it nor reveal what happened, viz., how it effects encounters in the mind and in a certain way
drives the intellect a bit towards death, for then it will flee from us. It does not accept being seen doing
these things, and then we would know nothing more of what we have sought to learn. So let us allow it
to carry out the activity for a day or even two days, so that having accurately learned his tricks, we can
refute him after these events with a word and put him to flight.

But because at the time of the temptation the intellect is disturbed and cannot accurately see what is
happening, after the withdrawal of this demon do this: sit down and remember for yourself the things
that happened to you: where you began and where you went, and in which place you were seized by the
spirit of lust or anger or sadness, and once again how the things that happened actually happened.
Learn these things, and commit them to memory so that you will be able to refute [the demon] when it
approaches. Make known its secret place, and that you will not follow it anymore. And if you want to
make [the demon] furious, refute it as soon as it appears. Reveal with a word the first place it goes into,
then the second, then the third: it will be very angry, since it cannot bear the humiliation. The proof that
you have refuted it aptly will be that the thought flees from you, for it cannot bear to be openly refuted.

When this demon has been defeated, a very deep sleep follows, a deathliness with great coolness of the
eyelids, endless yawns, and shoulders that are weighed down and stiff. But by intense prayer, the Holy
Spirit will put an end to all these things.



John Climacus, The Ladder of Divine Ascent, trans. Colm Luibheid and Norman
Russell (New York: Paulist Press, 1982), pp. 89-90. Based on the text in Migne
PG vol. 88; text presented here is from the edition of P. Trevisan, S. Giovanni
Climaco Scala Paradisi, 2 vols (Turin, 1941), 95-96.

The dream passage, “Concerning the dreams of novices”, is at the end of Step 3,
On Exile. The larger issue addressed in Step 3 is the task of separation from
family and loved ones. Dreams are one of the challenges confronting novices,
because they rouse up memories - and hence emotions - of family. The dreams
are false, but the emotions are real.












A dream is a stirring of the mind during the body’s rest, while a fantasy
is something that tricks the eyes when the intellect is asleep. Fantasy
occurs when the mind wanders, when the body is awake. A fantasy is
the contemplation of something that does not actually exist.

It must be clear why I have decided to speak here about dreams. After
we leave home and family or the sake of the Lord, after we have gone
into exile for the love of God, the demons try and shake us with dreams.
They show us their relatives grieving, near death, poverty-stricken or
imprisoned because of us. But the man who believes in dreams is like
someone running to catch up with his own shadow.

The devils of vainglory do their prophecies in dreams. They guess the
future and, as part of their deceit, they inform us of it so that we are
astonished to discover our visions coming true. Indeed we get carried
away with the notion that we are already close to the gift of
foreknowledge.

To the credulous a devil is a prophet; and to those who despise him he
is just a liar. Because he is a spiritual being he knows what is happening
in the lower regions, that someone is dying, for instance, so by way of
demons he passes the information on to the most gullible. However
demons lack actual foreknowledge. If they did not, these tricksters
would be able to foretell our deaths.

Devils often take on the appearance of angels of light or martyrs and
they appear to us in sleep and talk to us so that they can push us into
unholy joy and conceit when we wake up. But this very effect will reveal
their trick, for what angels actually reveal are torments, judgments and
separation with the result that on waking up we tremble and are
miserable. And if we start to believe in the devils of our dreams, then we
will be their playthings when we are also awake.

The man who believes in dreams shows his inexperience, while the man
who distrusts every dream is very sensible. Trust only the dreams that
foretell torments and judgment for you, but even these dreams may also
be from demons if they produce despair in you.
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Robin Darling Young

3. It came about that he, highly honored in the entire City, was caught in the trap of
a mental image of desire for a woman, as he himself explained to us, after he was
freed from the thought. The woman desired him in return; she was one of the most
noble. Then Evagrius, fearing God and ashamed in his conscience, put before his
eyes the magnitude of his disgrace and the glee of the heretics, and prayed to God
earnestly to impede him. Wishing to distance himself from the eager and raving
woman, he had not the power, being caught up in the bonds of this courtship.

4. After he had advanced in the activity for no short time, there appeared to him an
angelic vision in the form of the soldiers of the Hyparch, and he seized him and led
as if into the courtroom and threw him into the so-called Custodia, and bound him
with iron collars, put chains on his neck, and tied his hands. They did not tell him
the cause. But he was aware in his conscience that it was thanks to what he had
done, and he surmised that her husband had brought it about.

5. Now he was exceedingly anxious, because there was another trial occurring,
where others were being subjected to torture in order to extract a confession, for
some complaint. But the angel who brought the vision changed its form into the
presence of a genuine friend, and spoke to him as he was bound together with forty
criminals, saying “Why is my lord the deacon detained here?” He said to him: “In
truth, I do not know, but [ have a suspicion that a certain one from the Hyparchs is
struck by an unreasonable jealousy against me. And I am afraid that the Archon
himself will be bribed with money, and subject me to vengeance.”

6. [The angel] said to him, “If you will listen to your friend, it will not be convenient
for you to remain in the City.” Evagrius said to him: “If God will free me from this
circumstance and you see me in Constantinople, know that I would suffer this
vengeance with good reason.” That [angel] said to him: “I am going to bring the
Gospel, and swear to me on it that you will depart from this city and you will have
concern for your soul, and I will free you from this torture.”

7.Then the Gospel was brought and he swore to him on it according to the gospel
that “Except for this one day, in order that I might first put on the ship my clothing, I
will not remain here.” With the completion of the oath he came back from the
entrancement that had happened to him in the night And he arose and decided,
“Even if this oath came about in an entrancement, nonetheless, I swore it.” And
loading everything aboard ship, he went on to Jerusalem.
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A dreambook for/by/concerning Manuel the Palaeologan

Sparrows signify confusion and distress with respect to a vulgar and uncouth group of
people, that is to say, the peasantry. If someone dreams that he was impeded by sparrows,
he should know that he is likely to experience a very great attack and a fatal demise at the
hands of commoners. And if in this dream he escaped from these birds, he will be
delivered from these dangers; but if the birds overpowered him, he will be defeated and
have a full measure of these [evils]; such [a dreamer] is likely to be murdered. So the great
interpreter of the Syrians beheld, after he once was barely rescued from the grave danger
hanging over him; for about 12,000 people surrounded him when it was rumored that the

hill next to Galata was being betrayed” to the Latins® by the empress through his agency.

"Instead of éxvkAdOn, perhaps we can read ékmAvdn (was surrounded) as we read below:
“12,000 people had surrounded him . . .”
?Or, ‘was being sold.’

*Literally, the Franks.



Background

Of the dreambooks that have survived from the Byzantine era, the latest in date is
the dreambook connected with Manuel 1l Palaeologus. The oneirocriticon, which
Is found on folia 315v—319r of the fifteenth-century Codex Parisinus Graecus 2419,
Is fragmentary and seems to be an extract or compilation of the original text. Was
the dreambook written by the emperor? As Maria Mavroudi observes, the title, as
preserved in the codex, can be translated as “A Dreambook for Manuel,” not
necessarily as “A Dreambook by Manuel.” It may be mean “A Dreambook
concerning Manuel.” Whoever its author, the text was produced at, and used in,
Byzantine courtly circles. The text, with its naming of aristocrats and members
of the imperial family as well as descriptions of events from their lives, implies

that the audience was the aristocracy and the court of Constantinople.

Text

A. Delatte, Anecdota Atheniensia, 2 vols. (Liége and Paris: Edouard Champion,

1927-1934). Dreambook is published in vol. 2, pp. 511-524; text above taken
from p. 513, line 30—p. 514, line 8.



ALICE-MARY TALBOT — A Dream of St. Panteleimon at the Pege Shrine

10" c. Anonymous Miracles of the Pege Shrine, ch. 31 — from Alice-Mary Talbot and Scott
Johnson, Miracle Tales from Byzantium (Cambridge, Mass., 2012), 274-275
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A certain John, a protospatharios, who was half dead from the attacks of his diseases, came to
the church of the Theotokos. While he was lying down asleep in the church, he saw, as he said,
the Mother of God instructing the martyr Panteleimon, “See what is wrong with the sick man”
(so that we may record the divine utterance, word for word). And the martyr said, “He is
suffering from terrible internal problems, my Lady.” Again the Theotokos said to the martyr,
“This one is worth curing.” After being awakened from sleep by those words, he experienced a
complete remission of his disease, and he repaid the Virgin who had healed with him with cries
of thanksgiving.

14"-c. Miracles of the Pege by Nikephoros Kallistos Xanthopoulos

Edited by A. Pamperis, Nikneopov Koiiictov 100 ZavBonoviov Tepi GVGTAGE®MG TOV
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The spring of the Pege was once revealed as a holy sanctuary to a man who held the dignity of
protospatharios, and was half dead from a succession of maladies that afflicted his entire body.
For after being ignored/set aside (?) there for a long tine, one night he fell asleep and a divine



vision (&y1g) appeared to him. The vision resembled a very beautiful woman, of dignified
spiritual demeanor, and radiant. She was accompanied by a young man with a fancy hairdo and
beautiful new garments, holding a medicine box in his left hand and a scalpel in his right. In his
face and in other respects he resembled St. Panteleimon. The woman stopped at the place where
John was lying (for this was the spatharios’s name), and told her attendant to ascertain the sick
man’s problem; Panteleimon palpated his body, and declared “His internal organs are
damaged/infected, and there is need for surgical intervention.” He then pierced his chest with his
scalpel. The man who received the incision awoke, praising the Mother of God as he realized
that his previous affliction had disappeared, and he could see only the wound from the incision
exuding a liquid.



The purpose of this juxtaposition of four texts is to explore the role of
dreams in creating a socially agreed system of portraiture for persons who
are not normally visible. From the eleventh century, Byzantine artists
developed a more or less consistent gallery of portrait types for the major
saints, by which they can be recognized, even when inscriptions are absent
(image A). Byzantine dreams and visionary experiences played an
important part in creating this collective imagination by which the
supernatural could be envisioned. Likewise, in a manner reminiscent of the
Byzantine period, the portraiture of aliens today is the result of a circular
process; dreams of abductions validate the portraits, and the portraits
validate the dreams.



Image A: Vatican Library, MS. Gr. 1162 (Homilies of James of
Kokkinobaphos). Gallery of saints identifiable by portrait type.

Top left, Bishops, front row, from the left: Gregory of Nazianzos,
Nicholas, Basil the Great, John Chrysostom.

Top right, Monks, front row from the left: Euthemios, Arsenios, Sabas,
Theodore of Stoudios, Anthony

Lower center, Soldiers, front row from the left: Demetrios, Prokopios,
George, Theodore Tiro, Theodore Stratelates.



1) In this text, taken from the fourteenth-century retelling by Nikepohoros
Kallistos Xanthopoulos of the miracles performed at the shrine of the Virgin
of Pege, outside Constantinople, an unhealthy Byzantine official is cured in
a vision received while he was sleeping. During the vision the Virgin
appeared in the company of the doctor Saint Panteleimon, whose appearance
exactly matches his agreed portrait type in Byzantine icons (image B). With
his knife, Panteleimon operated on the man, and the resulting wound, which
was still visible after the man had woken up, confirmed the veracity of the
vision.

The water of the spring [of Pege] was shown to be a holy refuge for a certain man
— he was a protospatharios in rank — who was wasting away in all his limbs with a
succession of diseases, and as a consequence had become half dead. For one day
as he was there, exceedingly cast down, a divine vision stood by him, as he was
turning to sleep. And the vision looked like an exceedingly beautiful woman,
with a solemnity of spirit, flashing with a kind of beauty and grace. And a young
man followed beside her, with his hair very raised up, and looking striking in a
new garment, his left hand weighed down by a box full of medicines, while his
right hand was equipped with a blade with a handle. In appearance and in all
other respects he resembled the divine Panteleimon. And the woman, standing by
the place where John (for so the spatharios was named) happened to be lying,
commanded the one who followed her to examine the sick man closely [to find]
what ailed him. And he, palpating the man’s body, reported that his insides were
corrupted, and that it would be necessary to treat his condition with an incision.
And he brought down his small knife, piercing the chest, and the other man,
having been cut, awoke from his sleep, extolling the mother of God, discerning
nothing of what he had undergone before, but only seeing the wound flowing
from the cut.

Source: A. Pamperis, Logos dialambanon ta peri tes systaseos tou sebasmiou
oikou tes en Konstantinoupolei Zoodochou Peges, Leipzig, 1802, 53-54.



Image B: Lagoudera, Panagia tou Arakos, Saint Panteleimon



2) In this text, taken from a retelling of the experiences of alien abductees
by Harvard psychiatrist John Mack, a young woman under hypnosis
recounts three encounters with aliens (the third is explicitly stated to be a
dream). In the second and third episodes, which were recalled under
hypnosis, she was taken into a space-craft by aliens. The appearance of the
aliens exactly matches their agreed portrait types in contemporary visual
culture (images C and D). In the second experience, an alien used a small
metal instrument to make a cut in her finger, which left a scar that is still
visible.

The first abduction experience that Catherine recalls occurred when she was three
years old. Catherine remembered waking up in the middle of the night and seeing
a being at her bedroom window with a blue light coming into the room from
behind it... She described the being as having “huge black eyes, a pointed chin -
his entire head is like a teardrop inverted. He’s got a line for a mouth, nose I can’t
see totally well from where | am, but it’s not like a human nose. It’s just a bump.

I can see nostrils, but not as large as ours are. He doesn’t seem to be wearing any
clothes. He doesn’t really seem to have any color to him. He’s got a bluish cast
to him caused by the light coming in from behind him. It’s like he’s backlit
somehow.”

The next encounter Catherine has recalled occurred at age seven and was
recovered unexpectedly in our third hypnosis session.... She saw “a little white
thing”. This turned out to be “a little man standing there. He looks startled. He
has a big head, big eyes, and he doesn’t have any hair.” He told her that he
wanted to take her somewhere.... After this she passed through a “hole” into “the
middle of this room.” Inside the room the “little man” went to another room to
get something and bring it back.... and he [said] “I’m just going to make a little
cut.... Its for scientific research....” He made a little cut on the fourth finger of
her left hand, which hurt less that Catherine expected. With an instrument like an
“eyedropper kind of thing” made entirely of metal, he drew in a small amount of
blood.... A small horseshoe-shaped scar remains on her ring finger to this day for
which Catherine has no other explanation than the incident above.

The Christmas “dream” of 1990 turned out to be the first adult abduction
experience that Catherine was able to recall. The story unfolded in our first two
hypnotic regressions.... Christmas day fell on Tuesday and Catherine remembers
that the “dream” occurred a day or two later. Before the hypnosis she recalled
awaking the next morning with “an image in my head of being in a room in a
ship...I spent about ten minutes just lying in bed trying to remember everything
that I could and burn it into my memory as much as possible. | know it was very
important to remember it.... | can remember walking down the hall in the middle
of the night and looking out the window in the living room and seeing a big ship
out there, back in the field.”



After standing for a short while in the doorway, Catherine said that she started to
go out of the house “to the ship....” She noticed that “there are creatures out
there” by the ship. | asked her to describe them. “There’s five of them, and it
doesn’t look like they have any clothes on. They should have clothes on because
its Alaska....” As she got closer to the ship the beings “come around me in a
semicircle. I’m trying to look at them and I can’t. | can’t see the faces. Their
arms are very long. They don’t seem to have any body features like we have. No
nipples, no belly-button, nothing.” They have no hair or evident teeth and the
faces were expressionless.

Catherine was then willing to go into the ship “on her own.... And there’s
another being in here. He’s waiting, and | think he’s like the doctor or the
medical examiner kind of guy.” She described the small, very thin necks of the
five beings she saw in addition to the doctor. *“You wouldn’t think that they could
support their big heads. Their bodies are actually kind of frail....” They seemed
to be wearing no clothes, and the skin was “kind of whitish, like pale....” 1
encouraged her to tell me about [the examiner’s] eyes.... She was able to recall,
“They’re very, very big. They’re much, much bigger than our eyes, and they
don’t blink, and they’re kind of slanted on his head. And they’re all black...1
can’t see any pupils. | can’t see the retina, no whites, nothing. 1t’s just all black.”

Finally.... “They take me down the ramp, and they’re walking me back over the
field and up the little hill to the door. They open the door and I go in and | take

off the boots and the coat and | don’t think they followed me in, so | went back

and got into bed and went to sleep.”

Source: John E. Mack, Abduction. Human Encounters with Aliens, New York,
1994, 145-158.



Image C: drawing of an alien by an abtuctee. Source: Harvard
Magazine, March-april 1992, p. 6



Image D: replica of the Roswell Alien. Source: The Sharper Image
Catalogue, Christmas, 1995, p. 13.

3) In this text from the Life of St. Irene, the Emperor Basil | has a nocturnal
vision in which he is visited by a woman who identifies herself as Irene,
abbess of the convent of Chrysobalanton in Constantinople. She threatens
him with retribution if he fails to release her imprisoned relative. The next
morning the emperor doubts the authenticity of his vision, suspecting it to be
sorcery. He sends a delegation containing a painter to the nunnery to obtain
Irene’s portrait. When he is shown the portrait, the emperor is amazed to
discover that it exactly resembles the woman he had seen while asleep. He
no longer doubts his vision.

Then they showed him [the emperor] her image, and just as the emperor cast his
eyes on it, a flash of lightning suddenly sprang up from it, gleaming terribly
before his eyes, and made him cry aloud in terror, “Have mercy upon me, O God,
according to thy loving kindness!” Greatly appalled he stood speechless for a
long time, looking at the portrait in amazement that it showed exactly the woman
who had threatened him in his dream. No longer doubting his vision he led the
prisoner out of his confinement....

Source: Jan Olof Rosengvist, ed. and trans., The Life of St. Irene Abbess of
Chrysobalanton, Uppsala, 1986, 98-99.



4) In this text, taken from Harvard Magazine, a woman is convinced of the
reality of her abduction after being presented with a picture of an alien made
by another abductee, which exactly corresponds with the appearance of her
own captors (image C).

One telling scene occurred in the New York office of Budd Hopkins, a researcher into
alien abduction cases.... A woman from Indiana was narrating her own abduction for
Hopkins; when he showed her a drawing of an alien’s face, she asked how he had
obtained so accurate a picture of her captors. His reply was that the drawing was not
of her captors but had been made by another abductee in North Carolina. At this
revelation, “she freaked out,” says Cambridge Hospital’s John Mack, professor of
psychiatry. “She could no longer explain her experience as something her mind had
created.”

Source: Craig Lambert, “An Authentic Mystery,” Harvard Magazine, March-April,
1992
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and also on the part of others; and accordingly he wished to give up this

business, and could not, on account of the multitude who used to come. -

And in consequence of such annoyances it became necessary (dvéyxn) for
him to withdraw from the community; and so he withdrew under the insti-
gation (I believe) of the demons themselves, in company with the other who
was attached to him, and they set out, and went in ‘the direction of Ha-
mimtha *, to a certain village called Beth Musika ?; and they had a certain
monastery that was there given to them, and they resided in it. Andin a
similar way again there also multitudes began to flock together to them;
and then also the blessed James would again command them authoritatively,
and by means of his word demons without number were expelled. Then the
evil one, who by means of his crafty tricks finds methods of deceiving men,
contrived a method of making a mockery of these blessed men. One
night, when 1he‘possessed persans were assembled there, there was also a
certain young woman there of whom he had taken possession, who was also
of worldly appearance’. Her accordingly the demons took, and they clothed

1. *Hot spring’ or ‘hot bath’; see ‘Zach. Rh.’, x11, 6. — 2. ¢ House of mosaic’ (?); cf. Theoph. Cont.,
p- 146, 1. 7, where pouvaixée has this meaning. — 3. This seems to mean ‘smartly dressed ’; &f. ch. 44
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her in awe-striking forms of phantasmal' rays; and they led her‘up' and
seated her on the bishops’ throne (8pévos), which is usually placed in “the
churches or in the chief martyrs’ chapels on the dais (ravdsrpepa) of the altar.
Then they filled the whole martyrs’ chapel again with phantasmal' forms,
as if forsooth they were angels of God; and some of them flew away, and

catered the chapel * where the blessed men were sleeping; and there also as,

well they emitted rays with the appearance of light, according to the text
‘ maketh himself like an angel of light’?. ~And they roused the blessed men
and urged them to haste, hastily alarming them and saying, « Take incense,
incense, and haste to the martyrs’ chapel; for the holy Mary the God-bearer
has been sent to you, with a great host of angels; and she has sent us for
you, come straightway ». But the blessed men were terrified by the sight,
not perceiving the craftiness. of the evil one; and they hurriedly took incense
and spices, and ran to the martyrs’ chapel; and on entering they found the
whole house full of phantasmal' forms, in the semblance forsooth of angels

1. Of gavtaciaz. — 2. Lit. ‘house of service’, i. e. the private chapel of the monastery, differant
from the martyrs’ chapel( ‘house of martyrs’). At p. 204 also we find monks sleeping in the chapel.
— 3. II Cor., x1, 14.
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of brilliant light, and the woman moreover sitting on the throne {Bg6vos),
and a semblance of light flashing from her; and their wits were yet more
taken from them by reason of their agitation, and they fell on their faces.
Then (it is said) she that was sitting commanded them ' to approach and raise
them up; and the fiends approached and took hold of their hands, and they
say to them : « Rise, for she has commanded you; and approach, and make
obeisance to hier ». And they on their part rose smitten with fear and robbed '
of their wits by the sight; and they approached and made obeisance on their
faces, as if they supposed that they saw a genuine sight. But that young
woman, being unaware even herself of what had happened, spoke with them
(that is, the fiend spoke in’her), and said to them : ¢ Come, approach me,
and fear not. I myself am Mary the Mother of Christ; and my Son sent me -
to you, because he saw your righteousness and yoﬁr love toward him, and
that you are perfect in your modes of life; and he commanded me to ordain -
you, and that you should receive the priesthood from me because of your
virtuousness. But come approach and receive it ». But they, inasmuch as
they supposed that they had in truth been granted some heavenly privilege

1. Sc. the demons.
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beyond other men, approached, and bowed their heads; and she rose, and laid

her hand upon the heads of both of them, and said to them : « You have both
received from me the presbyterate. You have been made presbyters, perform
the functions of your priesthood ». When the fiends had done this, a sound
of great laughter was heard in the air (47), since the demons were saying,

« Those who used to drive us out have to-day become as they supposed °

great ». And atthe same cry that girl was Stripped of the phantasms (gavra-
sixg),-and it was found that it was a girl who was a Greek who was sitting
on the throne (8gdvos), and it was she who had done these thmgs When
these men saw what had happened to them and came to their senses, they
continued beating on their faces and saying : « Woe to us! what has happened
to us? Anything like this deceit never happened to men before. What to
do, we know not ». -But, when they brought that young woman down from
the throne (8péves), she continued laughing at them at the instigation of the
demon and saying : « What has come to you? Why are you troubled ’» But
they on their side resolved to find means of subjecting ‘their case to the cure
of penitence; and they left that place, weeping and sobbing at what had
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happened to them, and they went down to Marde to the Iroly John bishop of
Thella ', who ended his life in the conflicts (ayév) of persecution for Christ’s
sake. And, when they informed him of the affair, even the blessed man
also marvelled at the wily, crafty artfulness of the rebellious evil beings.
But he received them, and laid upon them three years’ penance, and then
they were to be admitted to communion. And from that time again they
led even more severe lives than before, with sorrow and tears; until they
" attained to their former standing, and were admiited to the communion
" that is obtained by absolution. These things which we have written we have
not received through hearsay, but they are all matters which were enacted
in our knowledge and im our presence and before our eyes?, and we have
brought comparatively few of them to the record of writing on account of
the length of the narrative, that a man who is granted any gift may be
especially cautious against the craft of the adversary, who uses all artifices

~

in plotting to deceive.

The history of two brothers from the selfsame community at the same time
of persecution is ended.

1. Constantina. John’s life is given below (ch. 24). See Severus, Select Letters, v, 14, 13, from
which it appears that he was not at Marde after 527 (see p. 395 ad fin. and transl, p. 358, note), —
5. I cannol feconcite this with the fact that the central event happened in a distant monastery.
Moreover the word %> (text, p. 226, 1. 3) indicates that the author is mot speaking at first hand.
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Eustratius Presbyter, Vita Eutychii 657-682 Laga.

In these two dreams Eustratius vividly describes the visions experienced by both Eutychios and
Justinian before the election of the new Patriarch in 552. The narrative, constantly blurring the first
person and third person perspective, comes after a section relating how Justinian faced the plotting
and scheming subsequent to St. Menas’ death in late August. Although the two dreams are both
defined as omtacia, they are very different in nature from each other. The first one is based on
personal associations and therefore needs a proper interpretation. It also appeals to the modern
reader in that it shares many features with dream-narratives paradigmatic of psychoanalytic theory.
Delboef’s famous dream of the lizards in the snow, discussed by Freud, is a case in point. The
second dream can be understood only with reference to local cultic practices. Peter, in fact, is said
to act kabvmop, i.e. as if actually present. Interestingly enough, this dream also deserves the
qualification of 6eioc. Besides the obvious link with incubation-dreams, Justinian’s narrative may
have been prompted by special circumstances associated to the local cult of Peter. According to the
Synaxarion, in Athyra the Apostle was remembered on the 5™ of September. Menas was deceased
just at the end of the month before. It is not unlikely that Justinian went out on procession to
Athyra, a suburb of the capital, precisely on the day of the celebrations for St. Peter.
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But listen what kind of vision he also had — one that he was able to remember afterwards. The great
man said that on that night he thought there was a big and floodlit abode and a couch, covered with
beautiful blankets. Lying on the couch there was a woman, her name was Sophia, who, upon being
called, showed me some jewels. And then, after that, | found myself perusing the terrace attached to
the abode, as it was full of snow; a small child, called Soterichos, stood on the terrace and was
about to fall down from it; I lifted him off the snow, so as to avert his fall. What else could this
signify if not the goods deeds performed by the Holy Church — to which the jewels referred? On the
other hand, the fact that the child was dwelling in snow suggests that doctrinal matters were going
through a wintry season. Both good deeds and doctrines would be duly amended under the authority
and the guidance of the holy man. As the precautionary procedures were further implemented, the
Christ-loving emperor, confidently entrusted to the holy clergy and the sacred congregation the



design he had conceived from the beginning. Furthermore, he declared that, while asleep in the
church of Saint Peter, the head of the Apostles, in Athyra — he was there to perform the procession —
he had also had a divine vision concerning Eutychios; for he said that he had seen the head of the
Apostles clearly pointing to the great Eutychios, and saying “Make him become bishop”.



Grigory Kessel

DREAM NARRATIVES IN SYRIAC.

Each of the three saints the fragments from whose lives are provided below were very popular
saints in the Church of the East (so-called ‘Nestorian Church’). Qardagh (ca. 4™ c.) is presented
as a martyr saint, but his life is a legendary one and nothing points to its authenticity. Rabban
Hormizd (7" c.) was a founder of a famous monastery in the Norther Iraq that used to be a
residence of the Catholicoi of the Church of the East. Joseph Busnaya (died in 979 C.E.) appears
as an authoritative monk whose life is described at great detail.

Bibliography:

Fiey, J.-M., Saints syriaques (Studies in Late Antiquity and Early Islam, 6). Princeton, NJ:
Darwin Press, 2004, p. 94-95 (Rabban Hormizd), 125 (Joseph Busnaya), 156-157 (Qardagh).

Life of Rabban Joseph Busnaya (10" c.)

Syriac text remains unedited. The fragment is transcribed from the manuscript British Library
Or. 9378, p. 225-226.

French translation: Chabot, J.B., ’Vie du moine Rabban Youssef Bousnaya, écrite par son
disciple Jean Bar-Kaldoun, traduite du syriaque et annotée’, Revue de I’Orient chrétien 1, 2
(1897) 357-405; 1, 3 (1898) 77-121, 168-190, 292-327, 458-480; 1, 4 (1899) 380-415; 1, 5
(1900), 118-143.
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1. Eight days before the day when his [Joseph Busnaya] pure soul departed, one brother
had a vision about his death. And after he had seen it he related to me as follows:

‘After completing the morning psalms I stood briefly before the cross and [it seemed to
me] that I was before the cell of Rabban [Joseph Busnaya] and there was a large crowd of people
staying and watching into the sky, filled with admiration and praising God with a loud voice.

I asked the one who was in front of me why they were staring in the sky, admiring and
praising God.

And he replied: “We look because the sun darkened and its light does not appear”.

I looked at the sky and saw the sun, which was wrapped in gloom and great darkness and
[only] few stars were visible as shining in the sky.

It was about the third hour as I awoke from my sleep frightened and deeply worried. And
while I was thinking about my vision, my guardian angel struck me and said: “The sun that you
saw darkened [points] at Rabban Joseph who is going to depart to his Master’”.

After that vision I became certain that the saint would leave shortly.

2. Between the evening and the morning the blessed [Joseph Busnaya] rested and his
mind immersed into contemplation and vision that I mentioned earlier. And he remained in that
marvelous transformation/change that I was talking about above until the third hour of the day.

At the third hour, in accordance with what that brother had seen, the sun darkened, and he
gave his pure soul into the hands of the angel who guided him. And that angel with the troops of
celestial hosts led this holy soul until it ascended above the country where they reside. And [the
soul] flew down and up with wings that grew the Holy Spirit and it raised to the place that is not
the same as the one where it [first] came and [it is the place] where the first-born reigns. And
now [the soul] is there with the souls of saints, children of light, until the day of the revelation of
Christ, our Lord, from heaven. Then it will put on its body, his real conjoint/wife/companion,
and they will enjoy in the kingdom of Christ in everlasting delight.

3. At the same night, at dawn, a brother while sitting was stunned from a light sleep and
had a vision. He seemed to be in a martyrion and suddenly a great and marvelous eagle flew up

and entered it. Having circled round the whole martyrion it alighted on the tomb in which once

2



had been Mar Abrahaml; and then came out the sacristans from the altar holding in their hands
fragrant censers. They stood near that eagle, one by his head and another by his feet.

It there that Rabban [Joseph Busnaya] was buried.

" A founder of the monastery where resided Joseph Busnaya.
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Life of Rabban Hormizd (10"-12" c.).

Edition: Budge, E.A.-W., The Histories of Rabban Hormizd the Persian and Rabban Bar-‘ldta,
vol. 1. London: Luzac and Co., 1902, p. 3-109.

English translation: Budge, E.A.W., The Histories of Rabban Hormizd the Persian and Rabban
Bar-‘Idta, vol. 2, part 1. London: Luzac and Co., 1902, p. 3-160.

Budge 1902, p. 10-11.
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And when deep sleep had fallen upon every one, and as [Rabban Hormizd] was lying
upon his bed in the bed-chamber of his parents’ house, and steeped in a sound sleep, a vision
appeared unto him from our Lord, who was sitting upon the throne of the glory of His honour,
and the heavenly hosts were standing before Him, and were ascribing holiness to the majesty of
His appearance. And as soon as the motions of the soul [of Rabban Hormizd] had been united by
the sweetness of the vision which [had burst] upon him, and by the unparalleled wonder of the
sight of the spiritual beings in their natural state, the King of praise gave the command, and one
of those spiritual beings who were standing before the King Christ flew and stood before
[Rabban Hormizd].

And [a spiritual being] answered and said to [Rabban Hormizd]: “Man, why do you stand
in a country which is not yours, and which is the country of the spiritual beings?”

Then [Rabban Hormizd] replyed saying to the spiritual being: “Because a power took me
from my own country, and set me down here; but do no harm unto me, I beseech you”.

And the spiritual being answered and said to him: “Fear you not, o son of man, for it was
I who appeared to you to lead you to this country and not to do any harm to you as you said; I
have done you no harm up till now”.

Whilst they were holding converse together, suddenly there appeared in the right hand of
the spiritual being a splendid and glorious crown of fine gold. And the spiritual being answered
and said to the young man: “Behold, o young man, [how] beautiful in its appearance is this
crown which I hold in my right hand! If you wish it to be yours I will give it to you. If thou

possess spiritual wings like mine, take [the crown], and it will be yours”.



And [Rabban Hormizd] answered and said to him: “Then give it to me, master”. The
angel straightway placed the crown on the head of the young man, and the crown began
immediately to shine upon his head, and it gave forth splendour, and the spiritual being flew
away.

The young man woke up at once from his sleep and came to himself, and his thought
remained with him, and he straightway understood within himself in a hidden manner what the
grace of our Lord had done for him. And the fire of his love of Christ burned within the motions
of his soul in a hidden manner, but he did not reveal to flesh and blood the heavenly vision
which had been revealed to him by the mercy of Christ, and he bore [the knowledge] thereof in

the secret chambers of his soul.



Life of Mar Qardagh (early 7™ c.)

Edition: Abbeloos, J.B., ‘Acta Mar Kardaghi Assyriae praefecti qui sub Sapore II martyr
occubuit: syriace juxta manuscriptum Amidense una cum versione latina’, Analecta Bollandiana
9 (1890) 5-106.

English translation (and study): Walker, J., The Legend of Mar Qardagh: Narrative and
Christian Heroism in Late Antique Iraq (The Transformation of the Classical Heritage, 40).
Berkeley: University of California Press, 2006, p. 19-69.

Abbeloos 1890, p. 16-17.

Walker 2006, p. 23-24.

7. And after a few days, he began to build a fortress and house upon a certain hill called

Melgqi. And in two years, he built and completed a strong fortress and beautiful house. At the



foot of the hill he built a fire temple at great expense. And he appointed magi to it for the service
of the fire. But while he was building that fortress, one night while he was sleeping, he saw in his
dream a certain young knight, standing over him, clad and girded with armor, and mounted upon
a horse. And the knight stabbed him in his side with the tip of his spear and said to him,
“Qardagh”.

He replied, “Itis I.”

And he said to him, “Know very well, that in front of this fortress you will die in
martyrdom on behalf of Christ”.

And Qardagh said to him, “Who are you that you can predict these things about me?”

And the blessed one said to him, “I am Sergius, the servant of Christ. But it is not by
augury, as you suppose, that I make this prediction about you, but I have come ahead to inform
you of what will be, just as my lord Christ has announced it to me”.

8. When Qardagh awoke from his sleep, he was very frightened, and he told his mother in
confidence about the dream. And his mother said to him, “My son, I knew that you should not
trouble the Christian people, because it has been proven to me that they worship the one true
God. And their God revealed this dream to you”.

But he [Qardagh] did not take [her words] to heart.

Abbeloos 1890, p. 36-37.

Walker 2006, p. 35-36.



28. And after three days, there appeared to him in a vision of the night holy Mar Abdisho,
joyful and in good spirits, saying to him, “Qardagh, my son, if you desire to see me, come to a
certain cave, and there you will find me”.

And when he awoke from his sleep, Qardagh rejoiced greatly and his soul exulted. And at
the break of day he arose rejoicing. And he changed his clothes and disguised himself. And he
took with him two of his faithful servants, whom he trusted to keep his secrets, the same ones
who [later] were also made worthy together with him of the gift of baptism. And he mounted [his
horse] and traveled to the territory of Beth Bgash, to the mountain on which the holy Abdisho

lived, just as Abdisho had told him in the vision.

Abbeloos 1890, p. 46-47.

Walker 2006, p. 42.

34. And during the five days the blessed Qardagh stayed with the holy Abdisho, he
beseeched him night and day that he should be deemed worthy of the mark of baptism. And
during the night, as the sixth day was beginning to dawn, holy Mar Sergius the martyr appeared
to Abdisho in a dream and said to him, “Why do you delay opening the gate of martyrdom

before my brother Qardagh?”



And when Abdiko awoke from his sleep, he was very afraid, and he called the blessed
Qardagh and said to him, “Arise, my son, and go down to the monastery where the servants are,
and complete that which has been ordered of me during this night”.

And as they were coming down from the mountain, the blessed Abdisho told Qardagh
about the vision that he had seen during the night. And when they arrived at the monastery the
brothers assembled and prepared for the baptism. And rejoicing and exulting, he and his two
servants received the mark of Christ. And they partook of the holy mysteries [i.e., they received
Communion]. [Qardagh] then stayed with the holy Abdisho for seven days after he received the

mark of baptism. And rising, he returned to his house, exulting in the faith of Christ

Abbeloos 1890, p. 53-55.

Walker 2006, p. 46-47.
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39. But the wife of the holy one could no longer bear it when she saw the distribution of
possessions and division of riches, and she decided to write and inform her father, who held the
rank and office of shaher kwast shabur nekorgan®. After she had written the letter and prepared
to send it the next morning, there appeared to her in a dream that very night a certain youth of
fine countenance, clothed in white and sitting upon a golden chair at the gate of the fortress of
the blessed one. [He was] holding a pen of fire and writing a letter upon broad white parchment
and sealing it with his signet ring. And he sent it to heaven by means of handsome youths
clothed in white garments and flying by wings of the spirit. But when she saw that awesome
vision and the youths ascending and descending to transmit the letters to heaven, she came
before him and asked him, saying, “Who are you, my lord, and what is your work? Why do you
sit here with the marzban® unaware of you? And what are you writing?”

And that one answered and said to her, “I am the general of the Lord God who made
heaven and earth. The Great King of Ages sent me that I might record in writing the gifts and
alms that your husband makes and send an account of them to heaven. But when you have said,
“The marzban is not aware of you,” you tell a great lie. The marzban knows me and is aware of

my presence. But you do not know me, because your heart is on earth”.

Abbeloos 1890, p. 79-80.

Walker 2006, p. 58.

% A Persian administrative or religious terms the precise meaning of which is obscure (Walker p. 46 n. 134).
3 Persian term designating a military commander.
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53. And during that same night, there appeared to him the holy Mar Abdisho, his master,
and Beri the anchorite and the blessed Mar Sergius the martyr, and they said to him, “Be strong
and do not fear, Mar Qardagh!”

Then he was released from those chains, and, standing up, he prayed with the holy ones.
And they comforted him and sealed him with the sign of the Cross and departed. But he did not
cease from his prayer and supplication before God until it was morning. He prepared to receive

the crown of martyrdom in that place and prayed before God and spoke thus: [...]
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Christine Angelidi

One woman’s dream in six episodes

Life of St Andrew the Fool, edition and English translation by L. Rydén (Uppsala, 1995), vol. 2, 173-5

The six nightmares of a woman who surrendered to the authority of a sorcerer constitute in
fact the sequence of episodes pertaining to a single dream narrative. The presentation will
address the unusual literary form of the dream and explore the particularities of its

unconventional content.

(1) ... during her sleep, the woman saw herself standing alone in a plain; an old
Ethiopian came up to her and begun to kiss her, flirting with her, as it were, and
embracing her saying: “How glad I am to have found you, my lady! Come, darling, let us
lie together the two of us, for we have just been joined together! I have greatly desired
you and sought a pretext to bring you to me. Now then, my beautiful wife, come on let
us lie down so that both you may enjoy me and I may have my fill of you beauty!” As
this happened and he was speaking like this, she fell into trembling and began to curse
and try to flee and to be grieved and to adjure him to leave her alone. He, however,
tried impudently to have intercourse with her. She said, “Go away from me! I have my
lawful husband and am not going to join another man!” Thus dreaming that she was
being forced and assailed the woman woke up...

(2) ... she fell asleep again and behold a huge black dog embraced her impudently,
kissing her on the mouth like a man. Frightened she woke up.

(3) Again another night she saw herself standing in the Hippodrome Theatre kissing the
statues standing there, urged by an indecent desire to have intercourse with them.

(4) Another time she saw a dog taking her and running away with her.

(5) still another time she saw herself eating a frog, sometimes also a snake or reptiles
and other animals even worse than these.

(6) ... she saw that her icons stood turned westward and that she herself was turning
the same direction and thus prayed like a woman regarded as possessed by a demon

and crazy. As she was praying like this a young man approached her and said: “Since



you have pleased me by fasting, behold, I have come here to tell you why this
happened.” And with these words he pointed at her icons and said: “Look what the
accursed magician has done to you!” She looked and saw that they were smeared with
human excrement from top to bottom and emitting an unmatchable stench. When the
women saw this she was amazed. She turned round and said to the young man: “Please,
tell me, who did this?” He answered: “Vigrinos, the sorcerer and magician and enemy
of God, because you gave him liberty. At present there is nothing in your icons but
paint and excrement and wood and the ghosts of the demons, for the grace of God has
withdrawn, unable to stand the awful smell and diminution of the demons.” As he was
saying this she saw that the lamp was filled with dog’s urine, and the wick and holder
was inscribed with the name of Antichrist and in the air above it was written “sacrifice
of demons”. While this was revealed to the woman the young man vanished, and she

awoke.

Life of St. Andrew the Fool, ed. and Engl. trans. L. Rydén (Uppsala, 1995), vol 2, 173-5
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Christine Angelidi

One woman’s dream in six episodes

Life of St Andrew the Fool, edition and English translation by L. Rydén (Uppsala, 1995), vol. 2, 173-5
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Christine Angelidi

Female dreams in the Life of St Andrew the Fool

The six nightmares of a woman who surrendered to the authority of a sorcerer constitute
in fact the sequence of episodes pertaining to a single dream narrative. The presentation
will address the unusual literary form of the dream and explore the particularities of its

unconventional content.

(1) ... during her sleep, the woman saw herself standing alone in a plain; an old
Ethiopian came up to her and begun to kiss her, flirting with her, as it were, and
embracing her saying: “How glad I am to have found you, my lady! Come,
darling, let us lie together the two of us, for we have just been joined together! I
have greatly desired you and sought a pretext to bring you to me. Now then, my
beautiful wife, come on let us lie down so that both you may enjoy me and I may

'/I

have my fill of you beauty!” As this happened and he was speaking like this, she
fell into trembling and began to curse and try to flee and to be grieved and to
adjure him to leave her alone. He, however, tried impudently to have intercourse
with her. She said, “Go away from me! I have my lawful husband and am not
going to join another man!” Thus dreaming that she was being forced and
assailed the woman woke up...

(2) ... she fell asleep again and behold a huge black dog embraced her
impudently, kissing her on the mouth like a man. Frightened she woke up.

(3) Again another night she saw herself standing in the Hippodrome Theatre
kissing the statues standing there, urged by an indecent desire to have
intercourse with them.

(4) Another time she saw a dog taking her and running away with her.

(5) Still another time she saw herself eating a frog, sometimes also a snake or
reptiles and other animals even worse than these.

(6) ... she saw that her icons stood turned westward and that she herself was
turning the same direction and thus prayed like a woman regarded as possessed

by a demon and crazy. As she was praying like this a young man approached her



and said: “Since you have pleased me by fasting, behold, I have come here to tell
you why this happened.” And with these words he pointed at her icons and said:
“Look what the accursed magician has done to you!” She looked and saw that
they were smeared with human excrement from top to bottom and emitting an
unmatchable stench. When the women saw this she was amazed. She turned
round and said to the young man: “Please, tell me, who did this?” He answered:
“Vigrinos, the sorcerer and magician and enemy of God, because you gave him
liberty. At present there is nothing in your icons but paint and excrement and
wood and the ghosts of the demons, for the grace of God has withdrawn, unable
to stand the awful smell and diminution of the demons.” As he was saying this
she saw that the lamp was filled with dog’s urine, and the wick and holder was
inscribed with the name of Antichrist and in the air above it was written
“sacrifice of demons”. While this was revealed to the woman the young man

vanished, and she awoke.

Life of St. Andrew the Fool, ed. and Engl. trans. L. Rydén (Uppsala, 1995), vol 2,
173-5
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Institute of South-East European Studies of the Romanian Academy
Workshop The (mis)interpretation of Byzantine dream narratives,
Dumbarton Oaks, November 9-10, 2012

The Dream of Caesar Bardas

Nicetas the Paphlagonian, Vita Ignatii Archiepiscopi Constantinopolitani (BHG 817),
in Patrologia Graeca, ed. Migne, vol. 105, Paris, 1862, col. 533 D-536 C.

In this dream, Caesar Bardas (T 866) foresees his violent death before the narthex of
the Great Church in Constantinople. This comes in the wake of the accusations of the
patriarch Ignatius (847-857, 867-877), who, being persecuted by Bardas, turns to the
Apostle Peter, depicted as supreme judge. The Emperor Michael 111 (842-867) shares
the same fate.

Nicetas the Paphlagonian (+ middle 10" c.) inserts Bardas dream within the series of
omens supposed to have announced the death of Bardas and of Michael 111, who were,
alongside Photius, the main opponents of his hero, the patriarch Ignatius.

Caesar Bardas' dream is highly relevant for the middle-Byzantine terminology of
oneiric/visionary experience, for the middle-Byzantine attitude towards dreams, and
also for the use of dreams as literary device and as atool of political legitimacy.
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Trandation

“O, Philotheos, [Bardas] said, | had a dream which crushed my bones and tore my
joints. That night, it seemed to me that | was going with the emperor in procession to
the Great Church and that | was seeing the icons of the Archangels above and beneath
of al windows, looking about the church. When we approached the ambo, there
appeared two koubikoularioi, it seems, with a severe and grave mien. One seized and
bound the emperor and took him to the right side, pushing him off the solea, and he
condemned him as guilty. Similarly, the other dragged me to the left. Suddenly, |
looked around and saw an old man sitting on the patriarchal throne, who resembled
exactly the icon of the first apostle, Peter. Around him there were two terrific figures,
who looked like praipositoi. | saw Ignatius beg at his feet, shedding so many tears, so
as the man who was sitting on the throne, sharing his grief, moaned, too. And Ignatius
shouted: “Y ou, who hold the keys of the heavenly kingdom, and rock upon which
Christ the Lord raised His Church, if the injustice that struck me is not unknown to
you, comfort my afflicted old age.” The man who was sitting on the throne said to
him: “ Show me the one who offended you and God will with the temptation also
make away to escape.’” Then Ignatius, turning round, pointed to me with his right
hand, saying: “Heis, Ignatius said, the one who made me suffer more than any other
and has not ceased to torment me.” So the one who was sitting on the throne, after
making a sign to the one at hisright, raising a short sword, gave the sentence before
all: “ Seize Bardas, the enemy of God, and cut him into pieces outside, before the
narthex.” And being immediately brought there to be put to death, | saw him raise his
hand toward the emperor in a hostile manner: “Wait, wicked son!” he said. And then,
asif | was awake, | saw myself being cut into pieces.”

1 Cf. 1 Corinthians 10, 13.



Stamatina McGrath
Byzantine Studies’ Fall Workshop: ‘The (mis)interpretation of Byzantine dream narratives’.

In the Life of Saint Basil the Younger (10™ century) written by his disciple Gregory Saint Basil
repeatedly warned Romanos Saronites (son-in-law for emperor Romanos I) in person to refrain from
aspiring to the imperial throne and to end his efforts to supersede Constantine VII’s right to succession.
Saronites rebuffed the saint’s admonitions with arrogance and cruelty subjecting the holy man to
repeated bearings and tortures and causing the death of one of his followers. Saronites then received a
final warning in the form of a dream in which a tall oak tree was felled because the nuisance noise
caused by a family of crows living in its branches. The Saint appeared in the end of the dream to
pronounce the loss of Saronies’ social status. Saronites awoke from the dream to find he was stricken
by a terrible disease that led to his demise.

Unlike the two extensive and extraordinary dream/visions narrated by the author Gregory in this Life
(the Vision of Theodora and the Vision of Gregory) that easily occupy two thirds of its pages the dream
of Saronites is very brief and was neither requested by the author nor experienced by him. It is also the
only dream in the vita that requires interpretation and shares the qualities one would expect to find in
dreams interpreted in the Oneirokritika of the period (animals and plants that have specific meanings).
It is related at the end of the episode describing Saronites’ political aspirations and his cruel treatment
of those who were beneath him in society and delivers a prophecy that according to Gregory
immediately comes true.

The following sections are from the forthcoming edition and translation of the Life of Basil the Younger
by Alice-Mary Talbot, Denis Sullivan and Stamatina McGrath and correspond to Zitie sv. Vasilija Novogo v
russkoj literature, edited by S.G. Vilinskij, Odessa, 1911-13, 298-299:

24. To¥ pakapiov yoOv BactAgiov xpnuatiCovtog €v Tf] ¢povpd, T VUKTI €kelvn Oswpel O Zapwvitng v
Opduatt §piv evotoxwtdtny AMav kal i¢ Uog dnetpov Eynyepuévny, (f. 25v) T kopuef] d¢ adTig KOpag
¢mexdOnTo voooldv mOdATwY veoosole KekTNUEVNY. ‘Opd ovV Tivag éAnAvddtac dBpdoug divag
KATEXOVTOG OTIwG TV dpOv Tep®ot kal £l thv yiiv kated€wotv. "EQackov yap 61 6 k6pag o €mi trv
dpOv wAedwv peydAa Kekpayws oUK £ TOV PaotAéa NdEws kabsudfjoat £ml TA¢ oTpWUVAG xVTOD.
“Etepot 8¢ EAeyov' “O kbpak 00ToC ueYdAws mapnvwxAnce t¢ dyamnté tod Osod BaciAeiw.” Eni
ToUTOIG 00V Frepov Thv Spdv e0Tévwe Th &Eivn, 1) 8¢ dmotunOeion katémeoe &mi thv yhjv. Kaif tiveg
pakodutolvTeg TpooepxOUeEVOL Kol KADVTEG Td kKAAdN To0 dévipou ei¢ mupkaiav avtd nutpémlov. Ewpa
3¢ kat tov Sotov matépa NUGV Basiletov mpdg thv tdoty o0 dévdpou totduevov kai Aéyovta: “IIav
§€v8pov un molodv kapmov kaeAdv éxkdntetar kal ei¢ mop PdAetan kol kaietar. OVK €y ool TTPOENE[299]yov-
“Andota ToD dvtaptikod yxetpruatog’; (f. 26) 180U Totyapolbv kai 0 £kékTroo UPog denpédne.” "Emi
T0UT01G 00V &veibn ToD dpduatog. Mpwiag 8¢ yeyovuiag ebpev autdv 6 vmepripavog véow delvii
BePpAnuévov, kai cuvop@Vv kab’ Eautdv T vap NB0ue Aav. Mapavtika o0V Tpostdooel kal Tfg lpkTiig
amoAvouat TOv dikalov, avTOG 8¢ O dvoug oVK EKAuEON €ig ikeslav EABeTV ToD Oolov. "Towg yap &v
nb&ato vIEP aVTOD Kol TG dppwotiag ATNAAdyn. AAG KaK®DG POVHTAG €V Tfi AppwoTiq adToD TOV
Plov katéotpePev €v TavTy Tfi VOow, (ote TANpwdivat d1a Taxoug To Svap tovtov O mtapedpAov TOv
#x01otov avtol Bdvatov. OGtws obv 6 Zapwvitng tedevtcag d0o viovg Saddyouc Thg adTob
KataAéAotnev UTTOGTAGEWG.



Translation:
Saronites’ vision of his impending death

24, On that night while the blessed Basil was in jail, Saronites saw in a vision a ramrod straight’
oak tree which had grown extremely tall, and on top there sat a crow warming a nest with chicks in it.
He saw many men equipped with axes coming to cut down the tree and topple it to the ground. For
they said that the crow, hiding out in the oak, was cawing loudly and not permitting the emperor to
sleep contentedly in his bed. But others were saying: “This crow has caused much annoyance to Basil,
the beloved of God.” Thus they were vigorously cutting down the tree with axes, and when cut, the tree
fell to earth. Some raggedly dressed men came and broke off the tree’s branches and were preparing
them for fire wood. Saronites saw our holy father Basil standing by the fallen tree and saying: “Every
tree which bringeth not forth good fruit is hewn down, and cast into the fire' and is burned.” Did I not [299] say to
you previously ‘Refrain from your rebellious undertaking’? Behold therefore, you have been deprived
of the lofty position you possessed.” Thereupon he was released from the vision. When dawn came the
arrogant man found himself stricken with a terrible disease, and reflecting upon his dream he
completely lost heart. Immediately then he gave orders to release the just man from confinement, but
the fool was not swayed to go himself and supplicate the holy man. For perchance had Basil prayed for
him, he might have been delivered from the illness. But through his wrongheaded thinking during the
illness he lost his life to this disease, so that his dream foretelling his most terrible death was quickly

fulfilled. Thus Saronites died and left two sons as heirs of his estate.

' Matt. 3:10, Luke 3:9.

John 15.6.

! Literally “well aimed” or “truly hitting the mark” (sbotoxwtatov), which seems somewhat strained. The Paris
version (28.F:12) has more simply “with lofty foliage” (0yikopov). But perhaps the reference is actually to
Saronites himself.



Stratis Papaioannou

A. The text:

Theodoros Daphnopates (died after 961); the letter dates to the 960°s and, most likely, the
reign of Romanos Il (959-963), when Daphnopates was made eparchos.

ed. J. Darrouzes and L.G. Westerink, Théodore Daphnopates. Correspondance (Paris:
Centre National de la Recherche Scientifique, 1978), 158-171.
I do not hold the copyright.
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B. Translation

A Letter of the consul and eparch Theodoros Daphnopates, representing the
protospatharios Basil to one of his friends who had a wedding party.



My most admirable (and—due to the occasion, let me add—most initiated) of friends,
something happened to me and, if to anyone, | should reveal this to you. Early in the
morning, sleep entered into me, sweeter than usual and, as it seems, most truthful
predictor of what was about to occur. Certain tickling titillations, my hands stretching
out, my guts twisting, and desire in my liver, its natural seat,' woke me up. | was all
shaking and quivering. | was tossed and crashed like a boat in the waves.

All these, as | can gather, were most truthful signs of what had happened to you.
For it is when you were already finishing with your erotic exercise, when the Cupids
were departing happy, when Aphrodite deceived by your sweet-nothings was granting
you the victory, while the worker of the night, Hermes, sunk away having offered a good
guiding, and, all-together, when hope had reached a safe state beyond danger, when you,
that is, like a man had completed those Herculean struggles of yours, and had satisfied
your desire sufficiently, and had taken enough pleasure in the erotic breezes, it is
precisely at that very moment that the invisible arrows of Eros began to wound my liver,
strike my heart, pierce my mind. While you were reaching climax, | was being irritated by
all this, the beginning of a sweet pain. Indeed, when you came to see me and announced
your feat, | was amazed at the equal force of our experiences and at how sharing and
sociable towards everyone those admirable Cupids are!

My dear and precious soul, and anyone like you conquered by such a
praiseworthy and blessed emotion,2 may you be fortunate in such endeavors, as you
become secretly and mystically initiated in the hidden and inexpressible mysteries of the
Goddess. As for me, | ask you that you feel care and sympathy as | am deprived from
those whom | desire and as | await those from whom | have been separated and whom |
miss. Let us keep these secrets of friends as treasures among us. Statues and bronze
columns might break out voice first before I divulge anyone anything of such secrets.

L on this idea, first attested in classical Greek poetry, see, e.g., Plutarch, On Moral Virtue 450e: # wepi 70
fmap Gpyn tod émbvuntikod.
Cf. Gregory of Nazianzos, Funeral Oration on Basil = Or. 43.14.



Michael Psellus, Epitaphius encomiasticus in patriarchem Michaelem Cerullarium

K.N. Sathas, 'Emttagiot Adyoy, vol. 4 [Bibliotheca Graeca Medii Aevi. Athen-Paris:
Koromelas- A--Maisonneuve et Cie- Libraires-Editeurs- 1874]: 303-387

(p- 382) To 6¢ ye amoppnTOV, TOTEPOV WG AVTO TOUTO ATOPPTTOV OLW-
mow 7 £EayyeAd G 010V T TAig @A0BE0L5 VGV Puxais, TO Oelov (15)
6vtwg tod Ewpakdtog kal UTepPLES Badpa, 0 61 T TeEAewTAT PL-
Aoco@ia mapafardwv alTog, £ENTacuévov Tolg 6A0LG EVpTKA pE-
peotv; AAAG Ti pot avTdg, o Bavpacia pot kal TpLTdOnTe Ke-

@OAT), EEayYEAAELS TV OV T)V ATTOP P TWG VOEPOTS TEBETL OUUAoL;
TL 1) TPOGg TAvTAG TOV Adyov Bappels; AAAG ool puotiplov 1) TV (20)
Belotépwv Opaots yivetay; f) €501k pn Tig ool T®V TavTwv dia-
TILOTNOELEV, ] ATIATNV VUKTEPLVIV TNV OTITAG AV Ty oaLTo; oV yap

TS o1]G 1) OYLg Suvapews, el U Tt pot pépgoto- el yap kal

VTIEPPUEG GOL TO HETPOV TTG YVWOEWS Kal TTOAD TO dyyivouv Tiis of|g
Stavoiag kol VYNAOVY, AAN’ 00 TocoVTE Vel KatdAAnAov- i 8¢ (25)

HoL Kol ToUTou ToD PEPouG WoTtep 61 Kal TOV AAAWVY TapoywPETS,

Kal BovAel TTapd TiiG Eufic YAWTING EEayyeABfjval v onv Beoa-
VELQLY, £p6Y (3G OLOV TE THV PwVI{V 60L TOD AaVINA LI CEREVOG.
"Efewpelg, ® KAAALOTE, elmep 81 kai £0empelg, AAAX 1} TUTIWOLG

v &moppritov Bedpatos td S6Eav £kelvd ool dpapa- £0ewpelg yodv (30)
dvewyool Toig dppaot g Puxis To tod vaod todde oxijpa katl

(383.) péyebog év mapaAdayais AapmpoTEPALS KAl KPEITTOOLY: EIOTNKELS &€
OVK €V HEow TG ToU vew €64 @EeL, AAAL o€ al LeTEwpoL Kal TIEPLE

elxov oToai- ¢0s0pelg oVV, var 81} kal TEALY TOTG TTPOPNTLKOTG
xpriowpat pipacty, éwg ol Bpdvol £Tédnoav Svo, kal fjotnv T

oxfina Oavpdotot, TO KAAAOG dpipmTol GV 6 uév Tov péyav eixev (5)
EVIOPUUEVOV TTATEPX, ATEPOG BE VEaVIAV TIVA KATEGEUVUVEV ATTOGTO-
AK®G ELTEY, TATG £001|0E0L KATACTPATITOVTA, KAl WG a0TOG (K-

0aG TPOG BETOV ATEIKAGUEVOV KL VTIEPPUT) &yYEAOV: KAl OV HEV

i8wv £ppLEagc, Kal pkpoD SETV EMEMYELS TOIG OPWUEVOLG: O O Ye

Belog Npépa mePLEMTVOOETO Kal EMavijye Tpog 10 Bappaiéov Tijs (10)
YVOuUNG, elta 81 o€ kol émavipeto TeEpL ®V Kal pdAtota {owg
¢omovdadley, i kol GV ékSeto {®V, kail PO TNV TedoLY dmokpl-
VAUEVOG, EMKELG AVapVIGOEVTL MV TTOAAEKLG EKETVOG TOTG PIATATOLG
TEOVMKOOLY EUEUQPETO, OTL UNSEV AVT® TOV BELOTEPWV PUOTNPlwV

Kal €vTog ToD oVPaViov KATATETAGUATOS (xvos 1j pavtaciav VTVWT- (15)
TovTL évtebeikeoav, IV’ €xoL T capeg eidévay, Tig 1 avafBactg

Thi¢ Yuxiis, Tig 1 AfjELg, ToTog 0 KATjpog TGOV AKNPATWY HOVEDV-

ToUTWV 00V dvapvnoBeis, adTdBev TOV péyav Tatépa cuveiln@ag,

Kol TOTG OpwHEVOLS uT) oLYXVOELS, «GAN EywYe, £@nG, 0UTE Epuautod
EMAEANOUAL WG dpa pe VTIVOG £EeideTo TV alobnoewv, o00Te TO (20)
o0V TIPAYHA YVONKa: 0V YApP WG {OVTL 6oL TPooEXW TOV VOUV, GAX
0184 6oV TV TEAELTHV AKPLB&G- dTtdyyedlov oDV pot T ool Té

TS Yuxiis €xel, Kal T ToD TavTog KATECKNVWOoAS, Kal £l TV



KPELTTOVWV BewpLiv Yéyovag, fi Awg Tig 1) Aaumpdtng 1) CUYKEKAN-
pwoaL» TV P&V o0V oUTwG, kai TAelwv T®dV Asyopévwv 1) épeoig- (25)
0 6¢ €BoVUAETO PéV TLAEYELY TOV ATTOPPNTWYV, OVK £€BGpPEL §E TNV
eCayyeAlay, el un) emTpamnen mapd Tol KpeltTovog: £muvOAaveTo

yoUv el kdxeivp dokoDv eln EEayyehal Tt TV puommpliwy, kal i
ETLTPETEL TOV TR TNV TIPOPOPAV- EEEATTAPELS S€ Kal aUTOG, Kal
TOAAOTG NVTLROAELS oTEVAYHOTS TE Kl Sakpuaotv- 0 6& tavtamaoty (30)
&SuomTMTOG NV TIPS THY ikeTnpiay kai ovk £8{8ov TV dmoKkdAv-
(384.) Yv- oV yap €in vevoulopévov @notv, GAAX Tapa Toi§ avw Bnoav-
poic Tadta kataAéAstmtal dvek@oitnTa. ‘0¢ 82 kal avBig TAeiw

T Sakpua, cLVNYWVILETO 6€ oL Kal 0 AdeA@Og GBpdov TTapaa-
VELG, Kal 0UK NV £k@UYETY TOV dyyelov Tag VpeTépag AaBaig, Ttpo-
TPEMEL TQ Bele BpayV TL HEPOG TV KEKPUUUEVWV ELTIETY, Kal ur) (5)
TAVTATIAOLV AUV TOVG TOVG TIPOKELUEVOUG ATIOALTIETV: 0 & 0VSEV
elPNKWG, Ke@aASa Tva BLAlov Npépa TV KOATIWVY EEQYEL, OO

&1 eloL to Top’ UiV eANTépLa, elta 81 kai dvelifag ooV
dvéntugev. Eyéypanto 8§& 008Ev €v avTi), elun 0oov EkExpwoTto
&knpdtw Bagfi- kai O &yyedog adBig- ov 8¢ «4AN ei pm i (10)
YA®TTN, @NOL, TIPO@EPELY €BEAELG TA ApPNTQ, €V Ti] KE@AAISL T T
TOV Adyov kataypayov.» ‘0 §¢ dmopodvtl Ewkel OTwG v Tow)-

oaLTO TNV Ypa@NV- Kal 0 EMLTPEYaG «LapTUPLKY, eNOL, TadTNV

¢80 @avov alpati-» kal 0¢ avTika poteivag Thv Se€Ldv, ola 81
KOAQU® TG SEVTEPW SakTUAW EkEXpNTO- 0 6€ ToDTOV cvoTEldag, (15)
TOV PUET’ €KETVOV, OG O1) Kal TpiToG EKaTéPpwOEeY Kal €GOS 0TI, TTPOG
™V ypa@ny tébetkev. AmopoUvtt 8§ T® matpl 0mdOev v katap-
Eatto, «toig Tod [TavAov @notv Ekelvog, amoyxpnoal pripact, Kat

0loV TPOY P TOUS ATOpP1)TOUS ékelvou Adyous pobeig Tol cuy-
YPGuUaTog, oUTw T Aotmov Emaye.» Kai To tpoypapua, «evAo- (20)
YNTOG 0 Tath)p Tol Kupiov UGV Tnood Xplotod, 6 WV eVAOYNTOG

eic oV al®dvag, 3Tt oV PevdopaLy Kal ov pdv €8oag mAsiw elvat

TX ypag@nodpeva: 6 8¢ avelifag adBig T eiAnTtdplov, TocodTov yeypd-
@NKe TPOG T® TEPATL O0TL KaA®dg: xal émidovg, «dAAX oV Tg,

ENOL, T THG EUTIG XEPOG EToTACAL YPAUUATA, KAl TOTG GAAOLS (25)
dvayvoug tadta Kal £mdoug oa@i] TNV oty TG Eufi¢ TapAoTNn-

oov MPewG.»

Kai eimtwv aBpdov avémtn xepouBiki] mtépuyt: kat tod Vmvou

&pévTog o, eixe 81 TO MEPiopBpoV, dywviag pév kal @pikng HeEGTOV,
OKLPTAVTA 82 )G 0VK dAAOTE OUTWS Kol dyaAAdpEVOV- oV pév ov (30)
Omep mMEMOVOAG elpnKaAG, KAYW GOL TNV YADTTAV EXAPLOAUNV €IS

(385.) Tpavotépav EayyeAiav Tod dpetafAntov Bedpatog: 1o 6€ ye dpa-
uo oK AANBeg povov, o8’ &v TiS Backaivwy gig GAAO pe TTapa-

neloelev, GAAX KOl LUGTIK®Y SOYHATWY TETANPWHEVOV, OLG £y

EVTEATG, (va LLKPOV TL KAUXNOwWaL, TOTG Ttepl TA KpeltTw PBLBAloLg
EVTETUXNK®G KAKETOEY TL YVoUGS TGV Kpu@ilwv Kal dmoppritwv. ‘0 (5)

UEV Yap VEDG £V ( Pepinoal TO HuoThpLov, THg Te dAnBoTG puioews



oVvppoAov kal Tol puotnpLwdovs kai adVTov Beapatog, at 8¢ pe-
TEWPOL TV OTOMV TNV VTIEPPUT] TOUTOV Bewplav Tapadelkviouaoty,

ol 8¢ ye Bpovol tag Tod Adyov poppnoELS £TL Ti] dvamavoel TOV
Sikalwv Epgaivouaoty, 0 8¢ cupmapwv veaviag, 6 Beoeldng v pop- (10)
@MV Kol WG av T Kupilwg elmn avtdyyeAog, avto pev 81 todto tod
AGyov ayyeAog. ‘0 8¢ Adyog elmelv TL BovAeTal TEPL PLAOCTO@IAG
Evtaba- v pev yap Swpnua TEAEloV AvwBev katd TOv Belov @a-

Val ATOGTOAOV, KAl S0TNP ATAVTWY TOV KAADVY KAl TTpUTAVIS O

Be0g, dmoyetevovot 8¢ TG ToU dyabol Tnyag &AAotl dAAolg GAAwG (15)
Kol £TEPOLWG ETEPOLG ETEPOL: SUVAELG YAP KPEITTOUG LETA YE BEOV
TETAYUEVAL TA KAAALOTA KATA TNV dvw Slaipeaty Tois d&iolg Si-

80001 Kol cOPaTa §€ TAGTTEL PEV 1) PUOLG, GAAX TeEAsLTAlA Kol
TPooeX®DG, Avw ¢ TadTa KPELTTOVWS Sijpntal oVtw 8¢ kal Yu-

xal cwuatwyv cuvolki{ovtal ovk didlov Aaxoboal Vv VTapéLy, (20)
GAAQ cUVLEAVOEToAL TOTG TTAATTOUEVOLG T TIEMAACUEVOLG: APEICOBW
Yap TEwG TO SO6yua adievkpivntov, kai 0 amAods tod Evayyeliov

TV KATw co@iav Adyog VikdTw- lta 81 Tveg PuxwOeTot v
gfovaial kpeltToug é@loTavtal PO TE TO KAAOV £mevBuvovoat kal
T BeloTepa Tapep@aivovoat, Stadéxovtal 8¢ Tavtag peiloug kai (25)
TEAEWTEPAL AVAYOUEVOLS TIUIV TIPOG TO KAAOV KAl TIPOKOTITOVUGL, KAl

al TpOG TQ TéAEL oLYKANpwWOEToaL TV Slaipeotv ToD cuvBEToL TTapQ
Be0D KATX KALPOUG MPLOPEVOVG TILOTEVOVTAL £1TA 1) THV YUV
amoppayeioav Tod cwpatog £Tepal SUVApELS Tapaiapfavovoty,
AVaywyous TaUTag Kai (povpols lepoi Adyol @aot (Aéyw 6¢ tavta (30)
TEPL TAOV KPELTTOVWY, TNV Yap ETEPaV pepiSa T® Adyw d@inpL viv),
(386.) xal katd TV TG kKaBAapoews dvaAoyiav péxpt Tod Sikaiov PETpov
TV dvayayodoal kal M ¢@KTOV TpocdEacal T Be@, avbig
ekelfev maparafoioal Anéeoi Tiov dmokAnpodot Kal Avamaoeaty,
00U8¢ CWUATIKATG, 008E KATA TAG EVvTaDOA TPOPAS, GAAX VOEPUTS

Te Kal kpeltTtoowv- at 8¢ eiol To évomtpilecbal i Tijg kata v (5)
dvdotacty VPmAoTépag avtamodocews: el yap kal VoTEPOV 1) TE-
Aelwolg, GAAA kal PO ToVUTOL fjvolkTal Tt TovToLS ToD Belov Kata-
TETACUATOG: Kl O YE CUYKANPWOELS TATS dyaBals TV Pruxdv Ay-
YeA0G, 061Y0G TE aVTATG TOV EAAAUPEWV YivETaL KAl KATAPXEL

TI&ONG VOEPWTEPAG KIVIOEWS, Kal TO S0&av Ekelv ToUTto 61 €pyov (10)
gotl T Yuxfic. A tadta kal 0 B€log matnp VO T® veavia

EKELVQ TATTOWUEVOG 1| CUVTATTOUEVOG, TOV TE OPOLOV EKEKANpWTO BPO-
VoV, Kal WOTEP VTIO ETLTPOTIW EKEIVW £TTOLETTO T §0&avTa- TO 8¢

und’ eketvov padiwg v Eayyeriav émtpéPoar tod puotnplov,

GAN” GTTOTETUNHEVOV PETVAL TIPOG TAG IKETIOG AdvowTMTOoV, 0UK (15)
altiov €xel Bpaoelav SLabBeotv: AAAA KAVTADOA @IA0COE®TEPOS

NUES A0Y0G kal VYMAGTEPOG StadéxeTal, 0 VTIEP TO PALVOUEVOV

KOONOG, Kal 1] €keloe SLATAELS Kal Slaipeots Kal TTpog OpacLy

EVaVTIWG £XEL TTPOG TA NUETEPA OPUATA, KL TIPOG YVDOLV AOU -
UETPWG TIPOG T vorjpata: O YoUv TI§ voijoat ur Suvatto, mds &v (20)
@avtaoben ToTE; KatadeeoTéPa yap 1 TS QavTaciag yvdoL§ TG



voepag: GAN’ 0VGE Ye al amokAnpwOeloat Puyal £@’ Eautdv £xouot

TO Sligval kal trepvooecBal 0T fovAoLVTO: TATTOVTAL YXP VUTO
AyyEAw @poup®, Kal Tiig oikelag oVk a@loTavtal Angews, el un
gkelve Sokel, Tob Beod TL dvwBev oikovopodvtog amdppntov, katl (25)
VOHOG 0TS KPEITTWV UT| AV TTOTE EEELTIETV TA THG ATTOKANPWOEWS
eldn T®V GvTWV TWi- v £ TIoL TOVTWV TO KPETTTOV £@T), £V Pé-

TPW TAG AVAKAAVYELG SI8ONTL, KAl O TIETILOTEVHEVOG TX (PPN TA, TO
dedopévov petpov oy vTepPaivel. Al Tabta Totyapotv o008’ 0 a-
TP €VOVG TVOOUEVW TTEPL TOVTWV TH AvePLy dmekpivato, 000’ 0 (30)
ayyelog mapavtika emETpePev- mel 6& £600M 1O £vddoLUOV AvwOEY,
(387.) £x£lVAG Te TPOCETATTE, KAl OVTOG TOGOTTOV EMETOMKEL OTIOGOV KEKE-
AEVOTO: TO &€ MPOYPAUU, (VL TO GANOEG TV KEKPUUUEVWY EVOE(-
Entay, 10 68 ypapupa Bpayv, OTLTO €T EKEva dppnTov, TV 6&
SaKTUAWV O PEV OUVECTEAAETO, 0 8€ HEGOG TNV YPAPTV ETILOTEVETO,

v’ Opol TE TO OTAVPLKOV oYL €V AKPLRET SeiyBein pecodTNTL, Kal (5)
Ta Sikala ToD 00D Yyvwplobein kpipata- toloiTov yap 1 LEGOTNG,

TG VTTEPPOANG KAl TAG EAAE(PELS TTapaALluTTdvovoa- TO O€ YE pap-
TUPLKOV i, AVTOBEV PEV yvapLpov, £xet 8¢ Tt kai ToD Adyou Pa-

B0 TEPOV, OTL TATG TOV HapTUPWV HOVALS PUYATS WG VTIEPPUESL Kal
kpeitToow 1 é€ayyeAia memiotevTar O 82 mathp év @ TéBvnke
oxnpoaty, va pn 668n 10 mapnAdaypévov amdtn. OVTw TavTa

PO LT} TE KAl VTIEPPUT] Kal TOTg Oelolg KaTdAANAa SOYHAOL



Michael Psellus, Epitaphius encomiasticus in patriarchem Michaelem Cerullarium

K.N. Sathas, 'Emttagiot Adyoy, vol. 4 [Bibliotheca Graeca Medii Aevi. Athen-Paris:
Koromelas- A--Maisonneuve et Cie- Libraires-Editeurs- 1874]: 303-387

Introduction.

Michael Psellos concludes his encomium for his archrival the Patriarch Michael
Keroularios by relating and then interpreting a dream of one of Keroularios’
nephews, with whom Psellos was on friendly terms. Though the nephew is never
named, he is imagined to be in the audience as Psellos begins the telling of the
dream by addressing him directly.

[p. 382] Should I pass over the ineffable in silence (since it is in fact ineffable) or
should I make it known to you all, in so far as that is possible, a truly divine and
supernatural miracle, which someone else saw but which I myself likened to the
most perfect philosophy after examining all of its parts? But why, o wonderful and
most blessed soul, did you speak to me of this vision, which you saw secretly with
the eyes of your mind? Why don’t you tell everyone? Aren’t you the one who saw
the mystery of the divine? Are you afraid that no one will believe you, or that
someone will consider your dream a delusion? Forgive me, but the vision is not
within your power. Even if your knowledge was supernatural and your intelligence
exceedingly broad and deep, it could never match such sublimity. But if you cede to
me this part of the encomium like all of the others and prefer that I declare your
theophany, I will do my best, imitating the voice of Daniel [Daniel 2:31-34]. You
looked, o blessed one, if indeed you were looking, but what you apparently saw was
surely the impression of an ineffable vision. For through the open eyes of your soul,
you saw the form of this sanctuary, [383] though its expanse was of a different and
more luminous brilliance. You were standing, not in the middle of the temple’s
floor, but among the high columns all around. You were looking, if | may again use
the prophetic words, at two thrones, which were both marvelous forms,
incomparable in their beauty, and on one sat the great father, and on the other a
certain youth was glorified (to speak apostolically), who was dazzling in his robes
and appeared to you like a divine and supernatural angel. You shuddered as you
gazed upon them and were almost paralyzed by what you saw, but your uncle gently
embraced you and brought you back to your senses. He asked you about what he
was especially eager to know and about those for whom he had cared when he was
alive. After answering his questions, you seemed to remember that he often blamed
his deceased loved ones for never appearing to him in dreams with any trace or
image of the divine mysteries that were beyond the heavenly veil. He was always
eager to know what the ascent of the soul was, what was its destination, what was
the inheritance of the pure alone. Remembering this and undeceived by what you
were seeing, you suddenly seized the great father and said, “I am not unaware that
sleep has robbed me of my senses nor am I ignorant of your condition. I am not



conversing with a living person; I know full well that you have died. Tell me then
where your soul is, where in the universe have you resided, and if you have
experienced higher visions, and what is this brilliance that completely embraces
you.” This is what you said though you desired to know even more. Your uncle
wanted to say something about these secrets, but he did not dare unless his superior
allowed it. He asked [the angel] if it would be all right to reveal something about
these mysteries, and if he would permit him to do so. You yourself entreated him
with many groans and tears. But [the angel] was completely unmoved by your pleas
and did not grant the revelation. [384] He said that is was not permitted and that
these things remained inseparable from the treasures above. There were more
tears, and suddenly your brother appeared and joined your struggle. Finally, the
angel was unable to ignore your efforts and so allowed your uncle to say a little bit
about what was hidden so as not to completely forsake the uninitiated standing
before him. Without saying a word, he [the angel] calmly pulled from his robes a
scroll, which we call an “ciAntdplov,” and unrolled its full length. All that was
written in it was in pure blood. The angel spoke again, “If you do not wish to say the
secrets aloud, write them down here in this scroll.” He appeared to be at a loss
about how to do that, but [the angel] directed him, saying, “Write with martyrs’
blood.” He immediately extended his right hand like he was using his second finger
as a pen, but [the angel?] drew this one back and put to the writing the one after it,
which is the third from each side and the middle [OR, and he drew this one back, the
one after the second finger, which is the third from each side and the middle, and put
(the second finger) to the writing]. The father was unsure where to begin so [the
angel] said, “Use the ineffable words of Paul as an introduction to your writing, and
from there proceed to the rest.” The introduction was as follows, “The Father of the
Lord Jesus, who is to be praised forever, knows that [ am not lying” [2 Cor. 11:31].
You expected him to write more, but he rolled up the scroll after adding only
“KaA®g.” He said, “Give heed to what I have written with my own hand and read it
to others, giving clear proof of my assumption.”

Saying this he took flight on cherubic wing. You awoke and met the dawn full of
anguish and fear but also exulting as never before and transformed. You told me
what you had experienced, and I rendered what you said about this unchangeable
vision into [385] a more lucid account. The dream was not only true - no one could
ever convince me otherwise - but it was also full of mystical teaching, about which I
am an expert, if | might boast a bit, since I've read books about these hidden and
secret matters and know something about them. The sanctuary in which you were
initiated into the mystery is a symbol of the true initiation and of the mystical and
innermost vision; the tall columns signify the supernatural theoria of this spectacle,
and the thrones indicate the proclamations of the Word that give rest to the just; the
youth who was present, divine in form, the epitome of an angel, one might say, was
none other than the angel of the Word. Here our account would like to say
something about philosophy. As the divine apostle says, although every gift from
heaven is perfect, and God is the granter and lord of everything good, some draw
from that source in one way and some in another. The higher powers that are
arrayed immediately after God give the best things to those worthy on account of



their higher station. Nature fashions bodies last and in succession, but even these
participate in a higher division since with them souls reside, which are not allotted
eternal existence but are woven together with what has been formed or created.
But enough of this obscure teaching; let the simple message of the Gospel defeat its
inferior wisdom. Further, certain higher powers have been set over those of us who
have been granted souls, directing us to the good and showing us what is more
divine, and these powers are themselves received by others more perfect, who
further advance us in our ascent to the good and who, since they have been allotted
a station near the end, are entrusted by God with separating the composite [of soul
and body] at preordained times. Still other powers receive the soul that has been
separated from its body, whom sacred texts call guides and guardians (I am only
talking about the higher powers, omitting for now discussion of the lower ones).
(386) They raise the soul in proportion to its purity up to its just measure,
approaching God as near as possible. These powers then receive the soul’s
allotment from God and assign to it a particular station and refreshment, notin a
bodily sense according to our kind of nourishment, but spiritually and higher. These
allotments reflect the higher reward afforded by the resurrection. Although the
perfection of their souls would come later, some of the divine veil was lifted for
them. The angel who has been allotted good souls becomes the guide of their
illuminations and governs all of their more spiritual movement, and whatever he
thinks is appropriate is the task of these souls. Therefore, the divine father,
subordinate to or perhaps aligned with that angelic youth, was allotted a similar
throne, and as if by his permission, he did what the angel thought appropriate. The
fact that the angel did not easily permit the proclamation of the mystery but
remained deaf to these pleas is not due to arrogance. Even here a more
philosophical and higher explanation occurs to us: the vision of the world beyond
sensation and of its order and divisions is the opposite of what our eyes can see, and
the knowledge of these things is incommensurable with our own concepts. How can
someone imagine what he could never comprehend (since the knowledge of the
imagination is inferior to that of the mind)? Not even the souls that have been
allotted a station are free to move and fly about wherever they want. They are
subordinate to a guardian angel and do not leave their own station unless he allows
them. God distributes from on high a bit of this mystery, but they are forbidden to
declare the forms of the revelation to any being. But if He does speak of higher
things to them, he reveals this in a certain measure, and whoever is entrusted with
these secrets does not exceed the measure that has been granted. Therefore, the
father did not immediately answer when his nephew inquired about these things,
nor did the angel immediately allow him to do so. But as soon as permission was
granted from on high, (387) the angel ordered him, and he did only what he was
commanded. The introduction was written in order to declare the truth of what is
hidden. The writing was brief because these things are secret. Regarding the
fingers, the one that was drawn back and the middle one that was entrusted with
the writing, this was done in order to display the form of the cross in the exact
middle and to acknowledge that the judgments of God are just, since the middle
excludes both excesses and deficiencies. The martyrs’ blood speaks for itself, but it
also carries a deeper meaning, that the proclamation is only entrusted to the souls of



martyrs since they are supernatural and higher. The father was seen in the form in
which he died so that his altered state would not appear as a delusion. So
everything is both natural and supernatural and in agreement with divine teaching.



Catia Galatariotou

This dream in Psellos’ funeral oration for his mother raises issues of both
cultural and personal significance regarding e.g. classification (dream / vision /
hallucination / self-induced trance?...), beliefs about the soul of the dead, the use
of dreaming as autobiographical tool, the conscious and unconscious
purposefulness of dreaming (why dream this? why record it?).

U. Criscuolo, ed., Michele Psello. Autobiografia: Encomio per la madre. Testo
critico, introduzione, traduzione e commentario (D’Auria, Napoli 1989) 128.1247
-129.1275.
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Catia Galatariotou

Ugo Criscuolo, Michele Psello. Autobiografia. Encomio per la madre. Testo critico,
introduzione, traduzione e commentario (M. D’Auria, Napoli 1989) 128.1247-
129.1275.

Translation

Now while [ wish to speak directly of my mother, yet I am rather drawn
towards another subject matter and am compelled to a place occupied by my
father - not to words as such but rather to a night vision [0yi¢ vukTepivij], even if
this is not in itself a speech, and whether it is innate and emanating from the
soul, in virtue of which one cognises the things that exist, or whether is comes
externally, of greater, divine providence, intimating the incontestable truth
regarding the disembodied soul.

My mind was tormented with yearning to know what kind of ending befell my
father. I had been deprived of sleep, for in the evening before the sight [6yg] |
had been praying fervently to the Lord about this and had been drawing up from
wherever my father’s soul to this end too - so as to hereafter compel it, as it were,
reveal where he had retired. How long I then slept soundly through the night I do
not know, but anyway I suddenly saw, I think - or rather I do not think, for what
[ saw was real [aAn0£g]. Anyway, upon opening my eyes [ saw my father in the
monastic garments in which he had been buried, infinitely more beautiful than
before.

He was in a state of absolute delight; there was a spring of purity in his soul’s
step; and as for his eyes, they glowed like torches, their brightness
immeasurable. Both what I perceived of him in my mind [to vooUpuevov] and
what I saw with my eyes were thus beyond both sensibility and reason. At any
rate, he accosted me more like a human being and he did not avoid contact but
rather allowed himself to be touched, and he touched me too; and, addressing me
with his familiar voice, he said: “My then and now much loved child, be happy for
me! For I at once died and saw God” - that is exactly how he spoke of his ending -
“and have much entreated and fervently prayed to that Divine Being for you”.



In this dream, a eunuch hurriedly arrives on horseback, an old man stands in front of an icon,
and a woman walks on wooden beams above the ground. The dream is taken from the Vita
Lazari in monte Galesio, an eleventh-century saint’s life packed with dreams and visions. The
dream is interpreted in the text as a prediction that Lazarus will not die as yet. I chose this
dream because of some bizarre features that seem typically dream-like: the events seem
unrelated, there is a sense of anxiety and urgency, and the persons in the dream are vaguely
familiar to the dreamer, and yet outer-worldly.

Greek text:

OVt yodv &v Bpnvolg dvtov TdV AdeAp®dV Kai ToD Totpog 1on ml BVpaig Ovtog Thc TeAEVTHG,
0 QULaVOpmTOg Kol EAeNuwV Oedg fovAdpevog 6€T&at, 8Tl aDTOV PEV VTIEP VOOV AvOpwTivVy
Kol SUVOpLY KOTAoAVTO KOl AyOVIcApevoy Kol TOV SpOUOoV KOADG TEAEGOVTO EUEALE AOUTOV
TPOG TNV &V oVPOVOIG VT  AMOKEWEVV UETAGTHONL AVATOLGY, S 08 TNV TOV TOAADV
compiov &1t v T de T Pl elvon adT  cvveydpnoev, Svap Tvi TdV Adeledv Matbai
TOVVOLLO 0ODTMG TODTO VTOJEIKVVEL.

207. Meta yap 10 téhog Thg dypumviag €ig 0 £0vtod KEAMOV O AdEAPOG LKPOV TTPOG TO
dvomowdijvonr avaxhdeic &k te tfig Amng fg mepl tod moTpdg eiye kol Tod KOMOL ThG
aypunviog by kateveyBelg, £00kel Eavtov Opav EumpocBev Tiig EkkAnciog otdTo Kol €K
10D TPOG Poppav HEPOLG THE €GOS0V TG HOVTG EDVODYOV Tval iTmdTNV 10elv EvOov THg LoVTg
eloehBovTa’ 0g ToD (mmov cmovdaimg amofag PO TV EkkAnciav evdug am et ‘O 6& povayodg
TPOCLTTAVTNGCAG TPOGEKVVEL 00T . Kal yap t@v yvopipov avtod £66kel Todtov Hmdpyey: OV
Kol Empata, To0ev Te kel kol T vtadba kai d1d ti mapayéyove. Kai 8¢ «Eig 10v Bactiéa,
onotv, unyv, kol &l un cvviopmg tpoéebaca, O matnp LUOV dytog VOV dv étehevnoe.» Kai
10070 TPOG TOV povayov lmmv, 0BV Padilwv thg éxkkAnciog &vdov gictiABev. Qoavtmg O
Kol 0 povoyog eicelBav &voov Tig ekKANnciog maA €30KeL TvaL YNnpodv dviikpy Thg tod
Totipog eikovog Oplv £otdtor Ov Kol kputiv fkovev eivar. Ttpéyog 8¢ Tovg oTod
0QOOALOVG £l TO deE10V HéEPOG, Op yuvaikd Tva pedaveilpovodoay EEehbodoay Tod GTOAO
Kol O10 TV TPLdV ELAOV TOV Tl TOV KpNTId®V TOV Ayidwv TeTouévav Padicacav Tpog Toig
oGl 10D ynpotod keivov EABodGaV TEGETV Kol MOTEPEL EVYAPIGTOVCAV OOT  TPOGKULVELV.
Kai €000¢ 6 povayog avedeic tod Hmvov kai &ig Eavtodv yevouevog kai té Opadévia €D
dwkpivag &yveo un év éketv 1  dppwoti 1OV motépa pEAAEWV TEAELTAV, GAAGL pETA
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Gregory the Cellarer, Vita Lazari monachi in monte Galesio, ed. H. Delehaye, in: Acta Sanctorum
Novembriis, vol. III (Brussels 1910), 508-588, §206-207, pp. 571E-572A.



English translation

However, with the brothers in mourning like this and with the father already at death’s door,
our benevolent and merciful God wished to make it clear that although He was going to
transport Lazaros in the future to the repose reserved for him in heaven, because he had
labored and struggled in a manner beyond ordinary human nature and strength and had
finished his race well, He would allow him to go on living this life a while longer for the
salvation of many people. He revealed this as follows in a dream to one of the brothers, called
Matthew.

For, after the end of the vigil, this brother lay down in his cell for a little rest and fell asleep as
a result of his grief over the father and the exertion of the vigil. While he was sleeping, he
seemed to see himself standing in front of the church observing a eunuch who approached the
entrance to the monastery on horseback from a northerly direction and came inside. The
eunuch hurriedly dismounted from his horse and went straight to the church where the monk
met him and made obeisance to him, for it seemed that the eunuch was already known to him.
When Matthew asked him where he had come from, how he had got there, and why he head
come, he replied, “I was with the emperor, and unless I’d hurried and got here first, your holy
father would now be dead.” He said this to the monk and immediately walked into the church.
The monk went inside the church too, and there he seemed to see an old man, whom he
gathered was a judge, standing in front of the icon of the Savior. Turning his eyes to the right,
he saw a woman dressed in black come out of the pillar and, proceeding by way of the three
wooden beams that extended upon the bases of the arches, go over to the old man. She fell at
his feet and made obeisance as if she was thanking him. The monk immediately awoke from
his sleep and came to himself; he carefully considered what he had seen, and understood that
the father was not going to die from that illness, but only after three more years had passed, as
was indicated by the way the woman in his vision had walked upon the three beams.

The Life of Lazaros of Mt. Galesion: An Eleventh-Century Pillar Saint. Introduction, translation, and
notes by Richard P.H. Greenfield. Byzantine saints’ lives in translation 3. (Dumbarton Oaks,
Washington, D.C. 2000), pp. 300-302.









Stephanites kai Ichnelates

Chapter Seven

124. The king said, ‘I understand this. Tell me, how is it possible for a king to
keep his household safe from harm and in what way, preferably, by
forbearance or a good conscience or sharing? (235, 2) And the philosopher
said in reply, ‘Good sense and forbearance are superior to all things, and in
addition to these the intelligence of intelligent counsellors, then also the most
excellent and intelligent wife. And let this be an example, the thing that
happened to one of the kings of the Indians. 125. For it is said that one night a
king had eight most terrible dreams. He was frightened, and having woken
from his sleep, summoned all his philosophers and told them what he had
seen in his sleep. And they said to him, “You have seen a vision that is worthy
of wonder, and we must spend seven days considering the details of this if we
are going to be able to rescue from harm.” As they left they spoke to one
another and said, “‘Not much time has elapsed since this dreadful king killed a
countless number of us. Now, therefore, our God is thinking of us, and has
put this man into our hands. And we, in order to be rid of him, must agree
these things with him, ‘that you kill your wife and her son, and in addition to
these your son, your chief counsellor, the chief secretary, the white elephant
on which you ride, the other two great elephants, the horse, and the camel,
and you put their blood into a bowl, by means of which we would both
cleanse you and chant pain-allaying incantations, rescuing you from the
grievous things which are about to befall you'. After considering these
matters they approached the king and said, “We have searched in the writings
and we have found that there is no other path of safety for you except by you
doing such-and-such.” ‘I want,” said the king, ‘them to be safe and me to die.
And they said, ‘Do not prefer anything to your own soul, for everything is
inferior to this.” So the king, having listened to these things and become

exceedingly sorrowful, fell onto his bed, wondering what to do. News of the



king’s despondency spread everywhere, and his chief counsellor, learning of
it and having discovered the trick, concluded that he ought not to speak to the
king personally about this, but first to speak to his wife, and he said to her, ‘I
see that the king is extremely sorrowful, and I fear that those false
philosophers have concocted a trick against him through malice, wanting to
destroy him utterly. But question him about the reason he is now so
despondent, and when you have learnt it reveal it to me.” She went to him, sat
by his head, and said, ‘Tell me, O king, what those philosophers have advised
you?” And the king said, ‘Don’t add wounds to my bruises and grief to my
grief. You ought not to inquire about such things, owing to their superlative
wickedness.” She said, ‘I did not expect you ever to conceal a secret from me.
For if you do not disclose such a thing to me, who is well-disposed to you,
you will hardly be able to trust anyone else.” And he said to her, * Why are
you questioning me, O wife, about your own destruction, and that of all those
who are dearest to me?” She said, ‘I and the others will not run away (237, 8)
to prevent an exchange for you happening.! For what is more precious to us
than you? But I beg you, O king, that after my death you will not put your
trust in any of those philosophers, nay more, that you will not have anyone
killed before communicating the decree to the well-wishers under you. Do
you not know the extent of the hostility the philosophers feel towards you, on
the grounds that you killed a considerable number of them a short time ago?
See that you don’t forget this ill will. To begin with you should not even have
described the dream to them, but instead, if you take my advice, ask our local
old hermit about it.” He immediately got on his horse and went off to the
hermit, and told him what he had seen. And the hermit said to him, ‘Do not
be afraid, O king, for nothing terrible is going to happen to you. For the

two fish that you saw walking on their tails show that an ambassador will

'The printed text as it stands (237, 8) presents grammatical problems.



come to you, bringing two valuable elephants from one of the courtiers.
And the two ducks that you saw flying towards you show that a Persian
ambassador will come to you, bringing two thoroughbred horses. The
snake creeping on you shows the bringing to you of a broadsword, the like
of which no one has ever seen. You being baptised in blood shows the
sending to you as a pledge of friendship a purple cloak that is bright in
darkness. And the fact of being greeted with water makes clear that you are
greeted with special garments. The fact that you walk on a white mountain
is a clear sign of you being carried upon a white elephant. And the fire on
your head indicates to you the receiving of a sumptuous crown from one of
the very great kings. But about a bird striking you on the head, I reveal
nothing just now, for it makes clear some particular grief and a turning
back to a longed-for person. And all these things will happen to you after
seven days.” Which indeed happened on the seventh day, and on that very
day all the ambassadors came, bringing all the things that the hermit had
said. Seeing this the king was amazed, and said, ‘The sensible man should
only accept the words of his friends.” Then, seeing the gifts, he said, ‘I should
not take these for myself, but you, together with my most kind wife, take
them. For you have entrusted your souls to me.” The chief counsellor said, *
We subjects should not receive such gifts, for it is more just that your
descendants receive these things from you.” But the king said, “You became
the principal cause of my deliverance, and you are worthy of countless good
deeds.” Then the king took the white elephant, and gave one of the horses to
his son, and the valuable sword to his chief counsellor and sent the remaining
sumptuous garment to the hermit. He commanded his chief counsellor to take
the remainder, together with the king himself, to his wives, for he had two
who were very dear to him: she who had advised him to ask the hermit about
the dreams, and another. He set before them the crown and the purple cloak,

and said to the one who had advised him, ‘Choose of the two whichever you



prefer, either the crown or the purple cloak, so that the other may take the one
that is left.” And she, not knowing which one to choose, looked towards the
chief counsellor, and he nodded to her to choose the garment. But it
happened at that moment that the king looked up and saw that the chief
counsellor had nodded at the garment to the woman. But she, seeing that his
head did not come up again, but stayed nodding down, took the crown. And
the chief counsellor kept his eyes lowered for forty years so that the king
would suppose that his eyes were afflicted in that way and that it had not
been a nod that was made to his wife. If he had not done this his life would
have been at risk. So one day she who had taken the crown, having been
crowned with it, brought rice to the king on a platter. But when the other one
saw her she put on the purple cloak, and when she entered she filled the place
with light. So when the king saw her he longed for her, and said to the other
one, “‘What was wrong with you, that you rejected a purple cloak such as this,
and chose the crown?” And she, filled with anger, threw the platter at the
king’s head and the rice went all over him. Upon which the king became
exceedingly angry and ordered his chief counsellor to cut off her head and in
no way to spare her. He seized her and went out, debating with himself
whether the king would ever regret her death. For this reason he handed her
over to some women, and ordered that she should be treated with every
honour. And the king, having become exceedingly regretful and
remembering her kindly disposition towards him, was most despondent. So
the chief counsellor, noticing the king’s despondency, said to him, “No benefit
comes to anyone from anxious thought and worry, but rather exhaustion of
the body, as one of the wise men said, “Your anxious mind is eating your
body.” Therefore be cheerful about those things for which there is no remedy,
lest you suffer the same thing as the doves. 126. For it is said that a male and a
female dove filled their nest with very wet grain, and they both resolved not

to touch the hoarded grain before the sustenance from outside ran out. But



when summer came, and the sun drew up the moisture in the grain, the mass
of it shrunk completely to a tiny amount. When the male dove saw this he
suspected the female of having eaten it up, and for this reason he kept
striking her cruelly until he killed her. But winter arrived and the grain
swelled up again, and the dove realised that he had killed his spouse unjustly.
Because of this he mourned ceaselessly and died of grief. 127. Thus those who
do not bear up and do not master their anger will suffer. 129a. But why do
you care, O king, about one woman from among the countless ones you have
besides her? Having given up being delighted by these, you mourn only for
the one who has died.” 129b. When the king had heard these things he became
exceedingly sorrowful lest he had killed his wife, and he said to him, ‘So
because of one word from me you did such an abominable thing.” And he
said, ‘One word from a sensible man cannot be changed.” But the king said,
‘No one is faultless in everything, and perfection is to be found in no man.’
After much debate, and after the king had despaired, the chief counsellor
brought his crown- wearing wife before him. Upon seeing her the king
became exceedingly joyful and presented the counsellor with expensive

pledges.
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Dreams and Historiography: Nocturnal Visions of the Future in the Past

1. (From a 12"-century history of the reign of Alexios | Komnenos, founder of a
remarkably successful dynasty, by his rather well educated and ambitious daughter, Annna
Komnene.)

A. Kambylis and D.R. Reinsch, Annae Comnenae Alexias [Corpus Fontium Historiae
Byzantinae. Series Berolinensis XL/1. Berlin - New York: De Gruyter- 2001.
15.6.6-8
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0T VUKTOG 0UK AmatnAOG oUte €k Al0g TeppBeilg ovTe UNv EXOTPUVOV TPOG LAYOS TOV
BapPapov, kabdmep 1 YAvkeio enoi moinoig, Nninio vit fotkdg, dAe TdAN0T t® PapPapw
TPOLAVTEVOUEVOC. EOKEL YOP TOXOL HOAG &V TA APLoTAV OUAOOV TEPLYLOEVTAG QDT Kol OV
KatRoBey ApTov €K TOV YEPDV APAPTAGIL GTEVIOVTOC. TOD O& KATAPPOVITIKDG
JTIOEUEVOL Kol ATOSIOTOUTETY EMYEPODVTOG, aipvng €ig AéovTag AALAEALEVOLG TV UGV
Kol VIEPIoYLKOTAG aDTOD. SWTVIGHELS 08 TG GLUVOJOITOPODVTL TOVTH CTPATIMOTY TOD
AOTOKPATOPOG SNYETTO TOV Gvelpov, TuvOavOUEVOG Ti Gv BovAotto. Tod 6¢ gig £xBpovg ToVS
uoag € Kai Tovg Aéovtag d1aAvovTog Tob dveipov antog {08} motedey ovK fibelev, AAAL
omoVdaing Kol AMEPICKENTOG THC Od0uTopiac £l)ET0, GKOMOVG 8¢ TAY0 TPOATEGTAAKEL £9° O
nepradpioat, un tveg ExOpot gig mpovounyv €EeAnivdeicay. adtd o0& 1@ MacovT ol 6komol
EVTETLYMKOTEG LETA TOAATG OTPATLAG 1101 KATOAAUPAVOVTL KOl OPUANGAVTES TOVT®
EuvBépevol te i) €keivov Katd oD Zaichv YVOUT, ETESTPEYAY UNdEVH EOPaKEVIL
dwaPeParovpevor.

[The Byzantine emperor cautions the Sultan not to set out just yet, or, if he must, to do so
under escort of a well-armed Roman contingent] But the barbarian would not even consent
to this, for these barbarians are ever arrogant in mind and imagine that they even overtop the
clouds. ... But a dream came to him at night, not a deceptive one, nor sent by Zeus, nor for
that matter did it incite the barbarian to battle, as sweet poetry says, ‘in appearance like the
son of Neleus,” but it predicted the truth to the barbarian. For he dreamt that while he was
breakfasting swarms of mice encompassed him, and while he was eating they snatched the
bread out of his hands; and, as he was disdainful of them and tried to drive them away, they
suddenly changed into lions and overpowered him. On waking he told his dream to the
Emperor’s soldier who was accompanying him and enquired what it meant. The man
interpreted the mice and lions of the dream as enemies, and yet the Sultan would not believe
but pushed on his journey hurriedly and without taking precautions. He had indeed sent
scouts ahead to look round and see whether any enemies had come out foraging. The scouts
met Masut already approaching with a large army and after conversing with him, they
agreed to his designs upon Saisan, and returned and assured the latter that they had not seen
anyone.
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2. (From a late 12th-century history of the siege and occupation of the empire’s second
largest city, Thessalonike, by invading Norman armies, as told by the bishop of the city,
Eustathius, himself a prolific writer, classical scholar, and teacher).

S. Kyriakidis, Eustazio di Tessalonica. La espugnazione di Tessalonica. Palermo, 1961.
140, 12-18.
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TPOLPAVT, AKOVET® PPayLAOYIK®DGS Kol Tadh’ MUdV €ig iotopiav éktifepévav. 'Ev mpotolg
L&V yad@dv avdpdv oveipata, Omoia kai 1) iepd 010 Ypap unvuticd peAldvimv siva,
npoekdhovv ola meicdueda. Koi ueic dyeddpey Eovbevodveg tog kad’ Hmvoug Snimoelg
Kol S106TOANV 0VK E0EAovTEG EEgvpiokey OPANATOS TE Kol TOV Aom®dv, Gmep Dvog @aivet

But if at this point anyone exhibits a desire to be told the story of the sort of signs which
revealed in advance what was to happen, let him listen briefly as we tell the story of these
things. First of all, there were the dreams of virtuous men, the sort which even scripture
acknowledges forecast the future; these predicted the sort of things we would suffer. And
we mocked them, reckoning as nothing the pronouncements of dreams and not willing to
recognize the discrepancy between a vision and the remainder, which sleep brings.

3. (The life of Emperor Basil | (867-886), the founder of the Macedonian Dynasty, is
the only extant secular biography in Byzantine literature; in its importance and as an
instance of the genre it is comparable to Einhard’s Vita Caroli Magni. Composed in the
circle of scholars around Basil’s grandson Constantine VIl Porphyrogennetos and at his
instigation as early as 957 and 959, the Vita Basilii is one of the main sources for the
cultural and political history of Byzantium and its neighbours in the 9" and 10™ centuries.)

Chronographiae quae Theophanis Continuati nomine fertur Liber quo Vita Basilii
Imperatoris amplectitur. Recensuit Anglice vertit indicibus instruxit Ihor Sevcenko.
9.1-33.

(see pdf. attachment)



John Tzetzes, Letter 58 (ed. P. A. M. Leone) pp. 84-86, addressed to the

emperor Manuel | Komnenos (1143-1180).

TEXT

T kpaTaI® Kai ayiw AUEOV BaciAel kup® MavounA T®

TTOPPUPOYEVVHTW

T® TmaykpatioTw KpATel TAg BeoTTpoBARTOU KpaTAIAS Kai Ayiag BaaiAeiag gou
0 avagiog doTAGG oou auyxaipw, KpdTioTe BaaiAed, kai vikng ayyeAog
guayyéhou E€ eayyéAwy Oveipwy ool yivopal, €i TAV ZKUBIKAV ITTTToV 3EEN TOO
KPATOUG 00U GUHMaXOV. Eyw yap 0 avagiog doTAog Tol KpAToug oou «oUTE Ti
MAavTIG £wv 00T 0iwvOV odga €idwe» oUd’ UTTdpYXwVv ARRAG A TTaTdg i TWV
GAAWG APETAV PETEPXOUEVWV TIVA, OVEIPOUG BE AVTIKPUG PAVTEIAG Kai
XPNoHwdAPaTa BAETTWY €VIOTE VIVWOKW TA TOUTWV ATTOTEAéTUATA. OUDE Yap
€K BPpWHATWY i KPAITTAANG KapnBap®V Kai KATOXIMOG UTTVW YIVOUEVOS
OVEIPOTTOAR, GAAG VAWV TE Kai AKPAITTAAOG Kai unNdE KaBeUdwV oxedoV. wg
dpa TToAAOI TRV AUETEPaV diaywynyV Kai KatdoTaalv ioaal, Kai Kata TAv viv
Em@avokouoav KUpIakig NUépav Tol00TO TI GUVERN HOI. EyywVIALEIV yap
€iwBwg Kai pATol YE Ayopdc, AAN 0U0E AewPOPOUC TTEPIEPXOUEVOGS, AVATTETWV
ETTI TAV €PNV KAIiVNV wg KaBeudrowyv 10 olvnBeg oUK giunv KaBeUdEIV:
WUAQV yap VEQOG UTTEP Ekeivny TOO =€pEou TRV AUETPOV OTPATIAV [OI
ETTECTPATEUETO KAl TTAVTAXOBEV ETEIXOUAXEI ME. TOOOUTW KAKG
TrepioToIxI{duevog UTTEP TOV ToU I€iovog £0Tpo@odIvouuny TPoXOV OAOVUKTIOQ
péxpl TOO UTTauyddelv nuépayv, EPUoag & TéTE TM KOTTW Kai TaTg 60UvaIg
MOAIC TG BAépapa Kai axedOV AUTTVOG £TI UTTApX WV £dOKNOA TTEPI TRV TOD
NewpakéANoU TTepITTATETV Ayopav Kai EVTUuxeiv BaaoiAeiw Tivi xpuooxow TRV
TEXVNV, TTANCiOV £€pyacTnpiou TIvOG Jupewol ZTpaTtovikou Kovdol
avayiviwokovTl BIBAiov- kai £80Kel poi TIPMTOV €ival 16 BIBAIOV TV eUTEAGV
ARV TAG Beiag ypaRg, Wwe 8¢ fikouaa ToUToU AvayIVIOKOVTOG EITTOV: «KUPIE
BaoiAele, oUk €iol TalTta 100 AeCiTrTou T& ZKUBIKE;» Kai TOUTOU EITTOVTOG WO
«vai» €IToV éyW- «Kai Ti ool EBWKE TalTa;» 6 OE EITTé HoI- «O BOUMWTAG.
OUo &¢ giol BoulwTai, TTaTne @cddwpog TNV KARCIV Kai uidg KwvaoTtavtivog

d1aKovog: Ov uidv pdAAov £86knoa gival TOV d6vTa. Kai éBalpaca ToiTo
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TPITTAWG, OTI T€ OAIyoypduuaTog v 6 BaaoiAeiog kai T& TTpdTa Kai OTOIXEIWDN
povov TTaudeuBeig ypdupara TolodTov aveyivwaoke BIBAiov, kai 0TI KATWTEPW
TTOAU OiK(V €B30OKEI poI TOTE TTANCioV TOU ZTPATOVIKOU £€pyacTnPiou OiKElV, Kai
T00TO &€ GUV TOUTOIG £BaUpadlov, 0TI OTTeP BIBAIOV £€d0KOUV TTOBETV dvayvval
£yW, 6 BOUNWTAC EBWKE TG PNBEVTI XpUGOXOW AVAYIVWOKEIV. AV BE TO
BiBAiov Kai KEKOUHEVA TIVA OEIPAdWUATA EXOV Kai TIva UAAG WG €K TTUPOG
PUTIdWBEVTA- TTARV EAeyov OTI, €i Kai TOI0TTOV £0TIV, OJWG KAARV TTpAyUaTEIQY
EXEI Kai oU QPOVTIG TTEPT UAAWY Kai oeIpadwpaTos. ékpiva yolv BaagiAeiov
XPUCOXO0V £ival TV ORV KPATaIoTATNV BaciAeiov autokpaTopiav, fTi¢
KATWTEPW MEV TW OOKETV KATWKEI TOU ZTPATOVIKOU, X€aoa 8¢ Xpuo OV Kdai
OeCapévn TNV ZKUBIKAV iTTTTOV €i¢ guppayiav €k To0 BouAAwTol Ocodwpou Tol
oTtpatnAdTou | KwvaoTtavtivou To0 peydAou, uiod autold d1a TioTEWS
XPNMaTifovtog, BOUAAWOAVTWY aUTWV Kai O0eTUNTAVTWY TOUG EVAVTIOUG £V T(D
¢pyaoTnpiw 100 Kovdol ZTpatovikou aveAeUoeTal, TOUTEDTI Be® Kai TOIg
pnoBgioiv ayiolg BonBoupevog Kai Xpua® deEduevog oUPPaxoV Kai TRV iTTTTov
TAV ZKUBIKNV KOVOWG Kai cUVTOUWG £pydan viknv kai TpéTTaia. wg doJAog

AvAgiog Pév, QINaUTOKPATWP OE Kail QIAGTTATPIG Eypaya.

TRANSLATION
To our mighty and holy emperor kyr Manuel the Purple-born

Almighty Emperor, |, your unworthy servant, congratulate the all-potent power
of your divinely acclaimed, powerful and holy Majesty, and | shall be the
harbinger of joyful tidings, brought on by joyful dreams, foretelling victory,

provided your Majesty receives the Scythian cavalry as your ally.

Although I, your unworthy servant, ‘am no diviner and know very little about
omens’ (Odyssey 1.202), and am not an abbot or a priest or someone living a
pious life, | have dreams which are altogether divinatory or oracular and |
sometimes understand their outcomes as if | were a true seer because | never
dream under the burden of excessive food or drink or having fallen into a
deep slumber, but | am always temperate and sober and barely asleep. This
conduct and disposition of mine being known to many people, last Sunday at

daybreak something memorable happened to me. As | prefer to keep to
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myself and don’t usually wander about the streets and the marketplace, | had
gone to bed [early], as always, in order to sleep. But it was impossible for me
to fall asleep because a cloud of fleas, more numerous than the innumerable
army of Xerxes, had set out against me, besieging me from all directions.
Surrounded by such an evil, | started tossing and turning in my bed faster

than the wheel of Ixion, all through the night right up to daybreak.

Only then did | manage to barely close my eyes succumbing to my exhaustion
and pain, and while | was still almost awake, it appeared to me that | was
walking about the market of Leomakellos, and that, next to the workshop of a
perfume maker by the name of Stratonikos Kondos, | ran into a certain
goldsmith called Basil reading a book. And at first it seemed to me that it was
a cheap copy of the Holy Scriptures, but when | heard him reading, |
exclaimed: ‘But Master Basil isn’t this the Scythica of Deuxippos?’. He
answered ‘Yes’, so | asked him, ‘And who gave this book to you?’. And he
answered ‘The sealer (boullotés)’. Now, there are two sealers: one named
Constantine, and the other is his son Theodore, who also happens to be a
deacon. And | thought that it must be he, the son, who had given the book to
Basil. And | wondered about three things. First, how could Basil, who was
barely literate, be reading this book? Secondly, although he lives further down
the road, how could his house appear to me to be near the workshop of
Stratonikos? And, furthermore, on top of these, | wondered about one more
thing: This being a book that | had been longing to read, how could the sealer
have offered it to the aforementioned goldsmith? The book’s binding,
however, was broken in several places and some of its pages were shriveled
up as though singed by fire. Nonetheless, | was thinking that even so, the
book contained a perfectly good treatise and it didn’t matter about the pages

or the binding.

| judged that the goldsmith Basil represented [in the dream] your mighty
imperial Majesty, who lives further down the road from Stratonikos’s workshop
than it appeared to me [in my sleep], but who —having lavished gold upon the
Scythian cavalry and received them as allies through the intercession of the

sealer (boullotés) Theodore Stratelates or his son in faith Constantine the

—3—



Great, both of whom sealed off (boullésanton) your enemies and put them in
chains— will come up to the workshop (ergastérion) of Stratonikos (= the
conqueror of an army) Kondos (Kondos = kondos = soon). That is to say that
with the help of God and the aforementioned saints, and having received as
an ally the Scythian cavalry by the use of gold, you will soon achieve (ergaséi)

a great victory and many trophies.

Being an unworthy servant, but full of love for my emperor and country, |

wrote to you about these things.





















Two bad dreams in The Life of Cyril Phileotes by Nicholas Kataskepenos

Ed. E. Sargologos, La vie de saint Cyrille le Philéote, moine byzantin (+1110) (SubsidHag, 39,
Brussels, 1964): mid twelfth century.

I
In the first case, the author, in conversation with his subject, is determined to tell a story,
after asking the saint about his own experience of weeping. The story involves the dangerous
nature of tears both for a revered ascetic and for an opportunistic veteran. The vision comes
in section 13 (here in bold).

42.8-13 Nicholas tells a story to illustrate tears that come from the devil, in
which a monk has a false vision

42.1-7 show Nicholas asking the saint if he can weep at will, and the saint describing his experience of
tears (with florileginm)

42.8. At these words of the holy man, I replied, ‘Abba, I have no experience of servile or
filial tears. But if you allow me, I will speak of those which are due to attacks of the
Devil’. And the holy man said, ‘Speak’, And I said, ‘I took in a brother of about thirty
years who had given himself to a military career, but who as the result of a misfortune,
had abandoned the army, not wanting to humiliate himself and suffer the consequences
of his testing. So going off and finding a wandering monk, gave him his cloak and took
his in exchange. And then he cut his hair with his own hands and proceeded to act the
tool; he went round the town speaking and saying and doing things , among others, like
this, either because he had no experience of begging, or—and I don’t know what to
say—lest anyone give him bread or anything else. So he had fasted for eight days when
he came upon a garden. The gardener was cleaning cabbage, taking out what was spoilt;
but the one who had turned himself into a monk took his leavings and set to eating them.
The gardener when he saw him gave him a cabbage. And when the man had eaten it, he
gave him another. Then, when he had eaten the second cabbage, he gave him some
bread. And so, after the first attack of the devil, our man turned his back to him and
ceased to play the fool.

42.9-11 deal with his spiritual father Auxentios, himself spiritual son of a father from the Black
Mountain, who made himself sick by weeping.

42.12 And so thus holy Auxentios, for that was his name, sent me again the brother
mentioned above, who had made himself a monk. He was received among us with joy
because of the request of the geron and the commandment of Christ and he lived with



us. This brother knew that his spiritual father possessed to a high degree the gift of tears,
and was envious of it. Before working and seeding he thought he could come again with
rejoicing. Looking him in the eye, I asked him, ‘Are you weeping?” He replied to me,
‘Who am I? weeping is for saints. I am a sinner and an impure man’. I therefore wanted
to observe him during a night. He sang eight troparia of a katanyktic canon, and repeated
each word five or six times or even more with lamentations and groanings. While he was
doing that, I was saying apodeipna and four kathismata from the psalter. And he had the
troparion of the third ode. Seeing him and hearing this, I left and went back to my cell. But
as I wanted to know whether his tears came from demons, I said to the brother who
served me, ‘Watch so-and-so and when you find him in diabolic lamentations, wait until
he ends his demonic work; then reprimand him as idle and not taking any part in the
work of his brothers. Pay attention to what he replies and report back to me. When he
reprimanded him, the brother began to be troubled and to say, “‘What a misfortune. When
God is angry with a Christian, he gives him to a Jewish protector.” And when I learned of
his arrogance I drove him out of the monastery; he had not yet spent a year with us. The
nature of pride is to be mistrustful and to become angry. Tears may come from the love
of God, or from ambition, drunkenness, demonic discouragement or affliction.

42.13 So going off to a certain monastery in the City, he became a hesychast. And
within two months, he saw with his senses the demons as deacons of the Great
Church having with them some imperial person (basilikon) and saying to him
that “The emperor, having taken the counsel of the synod, has decided to elect
you patriarch because of your virtue, to bring you from mourning to consolation.
Blessed, says the Gospel, are they that mourn for they shall be comforted.’
Hearing this, he declared himself unworthy of such an honour. But the alleged
deacons insisted, ‘God has taken in affection your work and tears and has even
led the emperor to think of you.” When they had left him, the future patriarch set out
immediately under the pretext of hiding himself in humility. Going off to some people he
knew, he went in and said, ‘Close the doors, the doors’. And they said, ‘What is this?’
And compelled by them he said, ‘I am going now to be patriarch’. Amazed, they stared at
him and didn’t know what to say or to think. A little time later he completely lost his
reason, threw off his clothes, and went out completely naked and went about the town,
eating and doing what is not appropriate. Eight years or even more passed while he was
in this state of folly. He who does not observe the inroad of the enemy is easily
slaughtered, and he who does not know the causes of the passions falls easily.

42.14  The holy man tells a story in reply abont eating with the senses.

42.15  The holy man says that whoever thinks he has visions of the senses in prayer is
misguided and probably Messalian.



II
In the second case, the ageing ascetic sees a avtaoia, is persuaded that he has been
fooled, but after prayer recovers for a while his good health. Structurally the story
begins the section (chapters 543-55) on the old age and death of the holy man. The

gavtaota is not so clearly delineated, but should be seen as including 53.2 as well as
53.3.

53.1: announces the old age of the saint at his 94" year, when the Devil thought he might have a
chance with him.

53.2-4: The Devil’s Mass

53.2.The Devil organizes a false liturgy

John the sebastos, nephew of the blessed emperor and brother-in-law of the
protostrator, was in the habit of coming to do proskynesis to the elderly saint
and of putting to good use his conversation and holy prayers. The Devil knew it.
Since he saw that the saint was paralysed by old age and weakness, and had
ended his askesis which was famous for his freedom from passions, and that he
was on good terms with God and had reduced to powerlessness the most
cunning of devilry, he showed him through the means of his senses, in the
monastery and near his cell, an erected marquee. Inside it was a couch,
strewn and covered with red rugs, where the sebastos was sitting,
surrounded by a crowd. Seeing him opposite him, the saint was amazed.
He blamed at once the sebastos for behaving like this against custom, and
his brothers for not preventing him. The so-called sebastos came towards
the geron and said: ‘Greetings’. He greeted him in his turn and invited
him to sit. But when he approached, the reason of the old man began to
trouble him. The more the so-called sebastos redoubled his words, the
more the saint was troubled in his reason until he became as it were
outside of himself. For the venom of the words of the Devil was able to
produce this effect, and worse, through the permission of God. Then the
sebastos said to the saint, ‘you know what faith I have in you’, and the
saint replied, ‘Yes’. The sebastos replied, ‘It is for this reason that I wish
for a liturgy to be celebrated in your cell and that I take communion.’ The
saint, not realizing what he was saying, replied: ‘Here is the cell; do as you
propose.

53.3 Immediately the accursed sebastos showed him an illusion, on the
interior of his cell, an altar, the prothesis, patens, chalices and veils for the
holy vessels. Then false priests entered with their co-celebrants, made the
preparations and began their loathesome liturgy. The saint then saw, with
the eyes of his body, that in the twinkling of an eye the roof of his cell had



been taken off with a rush and it became spacious enough to hold the
accursed sebastos and his retinue. The saint held himself at the edge of
his cell, paying attention to the frenzied celebrants; he heard the words
they pronounced without understanding them. Then they read the epistle
and the gospel. In their responses he could hear only the words ‘amen,
amen, let it be, let it be’. When the false priest said ‘Approach’, the
accursed sebastos went and took communion in this horrible liturgy. All
those who were with him did the same. The old man, tormented by
numerous thoughts, wondered if he should go in and take communion with
them, but he did not want to and he said, ‘If it is the will of God, the sebastos
must tell me, otherwise, who am I, unworthy man?” But God, who is good and
merciful, did not fail to notice his humility; he remembered him in his
humiliation and delivered him from his enemies. He did not allow him to
communicate. If he had, without doubt he would have lost his reason. When
this abominably wicked event was over, the sebastos went out with his
demons and went into the tent which appeared to be there.

53.4 Cyril learns that not everyone can see the tent

The saint, much wearied by this mindless combat, sat in great distress and
darkness of imaginings. Since he had knocked, his disciple came and the saint
said to him, ‘Aren’t you Christian, aren’t you going to die? Don’t you pity my old
age? Don’t you see my exhaustion? Can I really be bothered in this way by
people of the world and have liturgies said in my cell?” The disciple said to him,
‘Excuse me, Father, I don’t understand what you are saying.” The other said, ‘If
you don’t believe me, trust the reality’. The disciple said, ‘what reality?” And the
saint said, ‘don’t you see the sebastos with his retinue and his tent’? Then he
related everything which had happened. The disciple protested, ‘I don’t see
anything you describe.” The saint said, ‘but if you don’t see my cell without a
roof, surely you see the chalice, the paten, and the veils inside?” The disciple was
shocked and knocked on the roof of the cell, and said, ‘Don’t you see that?” He
said, “Yes, but it wasn’t like that’. The disciple replied, ‘the roof was there and still
is there.” The saint said, ‘What have you to say about the chalice?” and he showed
him in his hand. The disciple lifted it and said, ‘isn’t this your little flask? ‘Yes’, he
replied, ‘but up to now my cell had no root.” The disciple then began to strike his
face saying, ‘Woe is me, you have lost your mind.” ‘It’s you who have lost it’, said
the saint, ‘I still have my wits.” “Wits in a bad way’, retorted the disciple.

53.5:The monks bring in a specialist to hear about the QavTOXGLo

53.6:Cyril takes stock and prays

53.7: Cyril apologizes to the brothers and Nicholas exiplains to him the importance of communion (with
florilegium)

53.8: Cyril recovers the florileginm and, for a while, his good health.
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